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Preface

The book, Via paschalis marianorum, with the subtitle, Through 
death to life of the Congregation of Marian Fathers, is another publi-
cation prepared as part of the jubilee series, Ad honorem Immaculatae 
Conceptionis Mariae. The previous two books contained a theologi-
cal-historical reflection on important issues concerning the Congre-
gation of Marian Fathers. They treated such topics as the founding 
charism of St. Stanislaus of jesus and Mary Papczyński, the essential el-
ements of the charism of the community that he founded, the making of 
the Oblatio by our holy Father Founder as a moment of the origin of the 
Order, the Oblatio as a formula of consecration, etc. In turn, this book 
provides a reflection from a slightly different point of view. It attempts 
to uncover some of the paschal events from the 350-year history of the 
Congregation of Marian Fathers. Of course, the very selection of the 
topics presented here does not exhaust the rich history of the religious 
community founded by St. Stanislaus Papczyński nor do they exclude 
other events marked by a paschal aspect. It rather demonstrates, on the 
one hand, the Editors’ self-imposed limitation (the choice of 12 topics 
is related to the nature of the reflections – which are conferences for 
the 12 days of Recollection, one for each month of 2022); and on the 
other hand, it is a summary of the most emphatic and generally known 
circumstances; only they are interpreted here in a paschal way.

The choice of the paschal key to interpret events from the history of 
the Congregation of Marian Fathers, in the intention of the Editors, is 
connected to the need to Christianize history and the desire to see it 
in the light of faith. In their opinion, the same events could be labeled 
indeed as a “crisis” and such an approach would also be correct. This is 
common terminology today, even in church language. However, “Pass-
over” is not only a more appropriate term, but also a better reflection of 
the experience of faith both of the individuals to whom the conferences 
are dedicated, and of the entire community of Marian Fathers.
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The topics discussed in this book show the history of salvation: both 
individual and communal, that is, the history of the Congregation of 
Marian Fathers and, in the broadest sense, the history of the Church. 
Adopting the paschal paradigm immediately situates the facts within 
the presence and action of God. To put it very concisely, the word “cri-
sis” – which has many meanings today, including philosophical, psy-
chological, religious, economic, etc. – basically describes the objective 
situation of a given object, showing signs of a temporary collapse of 
its current state. It does not, however, refer directly to either the cause 
of this state or its goal, but demands a separate analysis of the situa-
tion. The word “Passover”, on the other hand, immediately introduc-
es a religious context: first in relation to the Old Testament Passover, 
where it generally means “passing” and includes the events connected 
to the flight from Egypt (see Ex 12:12-14.27), and then, in the context 
of Christianity, where the central place belongs to the saving work of 
jesus Christ (paschal mystery) and His “passing over” from death to life 
through the Resurrection.

The paschal approach to the biographies of the selected personali-
ties and events from the history of the Congregation of Marian Fathers, 
which also bears the subtitle Through Death to Life ..., goes beyond 
a scholarly historical presentation of the facts. Indeed, for the reader, it 
becomes a proclamation of the kerygma that God can bring life out of 
death as it came to pass in the person of jesus; that death does not have 
the last word in the personal and collective history of salvation; that the 
experience of the Paschal Christ through faith and union with Him in 
the Holy Spirit may become the experience of every human at any time 
and in any place. The stories of individuals – members of the Marian 
Congregation presented in this book are the proof of this. Furthermore, 
they are also the expression of struggle in the spiritual battle for paschal 
faith. For some, it will be a hope that their priestly toil, forgotten in the 
depths of Siberia, will bear fruit known only to God and the people they 
helped (C. Szwernicki), or that their sacrifice will bear fruit at the right 
time, unknown to them (S. Papczyński, C. Wyszyński, G. Matulewicz); 
for others, it will mean “hope against hope” that God will not allow His 
work to die (V. Sękowski); and still others, united with Christ’s death, 
will experience their passing away, as to rise again in Him and with Him 
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(the Harbin mission, the Portuguese Passover, the martyrs of the Com-
munist regime and the martyrs of Rosica).

Presenting this book to our readers’ attention, I would like to thank 
the Editors for an original approach to the issues, and the Authors for 
their efforts in the undertaken research. It will undoubtedly broaden 
the horizons of the readers’ knowledge and – as I trust – also their 
horizons of faith.

Andrzej Pakuła MIC
Superior General

Rome, november 5, 2021
On the Remembrance of All the deceased Members  
of the Congregation
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WOjCIECH SKÓRA, MIC
Sulejówek, Poland

january 2022
The Life of our Father Founder – Saved from Death

Scriptures: Psalm 40:2-10

Surely, I wait for the LORd; 
who bends down to me and hears my cry, 
draws me up from the pit of destruction, 
out of the muddy clay, 
Sets my feet upon rock, 
steadies my steps, 
And puts a new song in my mouth, 
a hymn to our God. 
Many shall look on in fear
and they shall trust in the LORd.
Blessed the man who sets
his security in the LORd,
who turns not to the arrogant
or to those who stray after falsehood
You, yes you, O LORd, my God,
have done many wondrous deeds!
And in your plans for us
there is none to equal you. 
Should I wish to declare or tell them,
too many are they to recount. 
Sacrifice and offering you do not want; 
you opened my ears.
Holocaust and sin-offering you do not request;
so I said, “See; I come
with an inscribed scroll written upon me.
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I delight to do your will, my God;
your law is in my inner being!” 
When I sing of your righteousness
in a great assembly,
See, I do not restrain my lips;
as you, LORd, know. 

SOuRCES:  
Vita Fundatoris 16-17

Thus, Stanislaus together with a certain fellow-villager of his and 
the aforementioned relative arrived safely during the pouring rain in 
the city of Lvov, almost a hundred miles distant from their hometown. 
Lvov was considered the host to outstanding scientists and famous as a 
peculiar friend of mercy. However, the omnipotent and foreseeing God 
decided to perfect Stanislaus and submit him to trial on all his ways, He 
resolved to test His chosen one like gold is tested by fire. He allowed for 
the prefect to refuse accepting the boys in his school because they had 
no recommendations and also because – despite their great enthusiasm 
for learning – their level of preparedness was insufficient. And thus, 
having left their hometown and experienced many troubles during the 
journey, they failed to achieve their goal of dedicating themselves to 
further learning.

Without acquaintances in the city, they wandered here and there 
and exhausted the money received from their parents. Stanislaus’s rel-
ative – a cousin – stayed only briefly in Lvov, because a schoolmaster 
from a nearby town accepted him as a children’s tutor, while Stanislaus 
remained at a burgher’s also to teach boys. As a result, although he was 
not admitted to college due to insufficient knowledge, by foresight and 
the order of the most compassionate God, he was employed by two 
townspeople of Lvov to teach their two sons to read. One of the men 
supplied sufficient sustenance, and the other – room with a comfort-
able bed.

I shall now speak of his cross, which I mentioned a little earlier. In 
the meantime, as Stanislaus, still a boy himself, took great care of the 
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students entrusted to him and taught them properly basic age-appro-
priate matters, showing them also the example of modesty and other 
virtues and being kindly regarded by these two men and their neigh-
bors, God allowed first a great fever to strike him and to last almost 15 
weeks, and after it subsided, or rather was cured through care and med-
icine provided by the mother of the family, terrible scabies covered his 
entire body due to which he was removed from his room out of disgust.

Therefore, as he walked through the streets of the city and villages, 
barely hanging on to his life and pleading for someone’s helping hand, 
he was accepted out of mercy into a shelter. So he had some accom-
modation. However, a week or two later, when the scabies had spread 
further, he was thrown out of the shelter also.

A harsh winter arrived with much snow and severe cold, yet he still 
had to spend day and night in unknown towns, under the open, chilling 
sky. Seriously ill and drained, abandoned by everyone, he had no sup-
port or help, but only God. In his distress, he could only cry out to Him 
with lips free from disease and to lift his eyes to heaven, asking with 
groans for help from there.

And the merciful God helped him, keeping him from being com-
pletely wasted. He sent him a nameless companion who used to daily 
take him along to find shelter for the night in a haystack outside the 
city. They went there secretly when darkness fell, fearing that the owner 
would deprive them of that poor shelter. In order to keep themselves 
from starving, Stanislaus and his God-given companion went from 
door to door and sang songs, while begging for alms.

What I am about to tell is quite amazing. Right on Christmas Eve, 
Stanislaus’ disease got even worse. That is why he was not able even go 
to church to attend Holy Mass; he spent nearly the entire octave just ly-
ing on the haystack. He only drew consolation from the memory of his 
Savior, who, having come for our redemption, was laid in the hay, and 
not in the inn. Being so weakened, he could not even take one step, so, 
his unnamed companion provided him with some modest sustenance. 
In the person of that man, the best God gave Stanislaus a caretaker and 
a father.

After Christmas, when he felt stronger, he went into town. Late one 
evening, as he was on his way to the haystack – his previous shelter, he 
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felt so weak that he could not make another step. He secretly entered a 
house that belonged to a very pious town resident – a carpenter by the 
name of Snopek, and spent that night tucked away in a corner of the 
house. Early the next morning, unexpectedly, the mistress of the house 
and her servant were surprised to find him, but God set their hearts on 
fire with piety, so that, moved by mercy, they allowed him to rest there.

Meanwhile, the disease moved onto his legs covering them com-
pletely with pustules, for which there was no cure. Moreover, the dis-
ease intensified so greatly from day to day that he seemed to be rotting 
alive. For this reason alone, he could have been thrown out of his shel-
ter so as not to infect others. God, however, poured such a power of 
love and mercy into the hearts of the household members that they did 
not abhor him, but instead commiserated over his fate with kindness 
and tears.

In this way, the gracious and merciful God taught Stanislaus, still a 
young man, and prepared him through patience and suffering to be-
come in the future a founder of a religious order bringing help to souls 
suffering in Purgatory. God wanted Stanislaus to first be tried, trained 
and to grieve himself in all things, to learn to understand and empathize 
with souls in their hard torments, and to have an even greater love for 
them, because he himself suffered and knew compassion, which shall 
transpire later.

MEdITATIOn

The life path of St. Stanislaus of jesus and Mary Papczyński was 
marked by various forms of suffering. Thanks to his openness to God’s 
love, this dimension of his earthly pilgrimage which was undoubtedly 
related to the passion took on a paschal form, a transition to a new life. 
We will examine this experience through reading Father Papczyński’s 
works and through the events described by his biographers.

His experience of evil seems to drastically contradict God’s good-
ness and love. As a Piarist novice, Stanislaus Papczyński dealt with the 
problems of moral and physical evil, described in the oldest preserved 
record known as Secreta conscientiae. After completing his course 
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in philosophy, he chose the path of a religious vocation and reflected 
in retrospect on his past life marked by hardships, suffering and sin. 
He discovered the meaning of his experiences in the light of faith and 
adorned the fruits of his reflection with the garments of prayer: “May 
You be forever blessed, O Lord, and grant that, after [doing] so many evil 
deeds, I may do good deeds in my vocation, since I truly recognize that, 
of myself, I am not capable of doing anything that is good. You, though, 
who read this, do not be surprised by the things I have presented, since 
I considered it unworthy to hide the goodness of God, and I wanted 
to encourage you to praise God’s omnipotence and His care for us. To 
Him be glory, honor, and praise forever. Amen.”1 The author discovered 
that a sinner is accompanied by the good and all-powerful God, but if 
the sinner succeeds in doing any kind of good, it ultimately can be at-
tributed to God alone. This somewhat pessimistic vision of the human 
condition, with which the novice Stanislaus identified himself, might 
have resulted from two sources: he carries out a conscious procedure of 
humiliating himself and settling accounts with his past secular life, or, 
he received the ability to see in the light of the Holy Spirit the reasons 
for his decisions and actions and thus discovered their insignificance 
and imperfection. Writing about his subjectively perceived inability to 
do good in the context of the objectively blessed effects of his actions 
(graduating from schools, discovering his religious vocation, keeping 
a living faith), the young Stanislaus Papczyński could attribute them 
to God alone. Thus, sinfulness ensuing from a weakened nature rather 
than from deliberate decisions does not prevent God from using man 
for his salvation and for the salvation of others.

The second type of evil with which St. Stanislaus struggled was due 
to life failures and the ensuing humiliations: “Thus do I thank God, that 
by His Will, I was then obligated by my parents to pasture sheep (I dare 
to admit this with a peaceful conscience), since while I was in the pas-
tures amid the flock, I kept my conscience pure and holy! O Lord! I 
humbly ask this of You, that this, the Providence of Your Majesty – 
which I expect [to guide me] in the future and in which I trust – will 

1 St. Papczyński, Secreta consientiae, in: Selected Writings, p. 853.
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guide me until the end of my life, that You may be praised in all of my 
deeds, thoughts, and words. Amen.”2

When Papczyński left school for the second time, due to some “pe-
culiar dispiritedness,” his father decided to send him to tend a flock of 
sheep. until then, good results in teaching and in starting secondary 
school had bred pride both in the student and the parents, as well as 
respect and recognition from neighbors. Returning home against his 
parents’ will could have caused their rightful dissatisfaction and a spite-
ful, rather than supportive, decision about the son’s future. Looking 
back from the perspective of 12 years, Stanislaus recognized both the 
decision and its effects as a blessed experience of divine Providence. 
Although he was humiliated in the eyes of his neighbors and suffered 
from internal chaos and anxiety, he ultimately attained a profound qui-
et in his soul and the most important fruit of a pure and holy conscience. 
Papczyński considered as the greatest good the preservation from sin, 
that is, maintaining a living relationship with God who leads man to 
perfection, while using, however, measures that may be considered se-
vere and painful on an ad hoc basis. Both texts emanate Easter light and 
speak of the fruit of true metanoia. Out of the experience of personal 
weakness and unpleasant events, a witness to God’s power conquering 
evil is born. While there is no reference to Christ’s Passover in these 
texts, we grasp its fruits.

Saint Stanislaus Papczyński’s paschal path of faith revealed itself 
in the discovery of his life vocation. An educated young man with the 
prospect of an administrative career, perhaps with a magnate or even in 
the royal court, chose the path of a religious life. His decision, probably 
difficult for his family to accept, became understandable only from the 
perspective of the gift of the Holy Spirit, and therefore from the per-
spective of grace. He wrote about his religious vocation in 1675: “Many 
know that I was in the Congregation of the Pious Schools – more dear 
to me than my life – in that sweetest Society of the Poor of the Mother 
of God. It is quite difficult to explain how much I valued my vocation, 

2 Ibid, p. 854.
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roused by God Himself (a Deo provectam).”3 He regarded it as a tran-
sition from this world to the dimension of divine life, as the election of 
what he himself called the earthly paradise and the port of salvation. 
In the reflections delivered to the Piarists in Góra Kalwaria, he em-
phasized that every vocation to the religious life was awakened by the 
Holy Spirit: “You, on the other hand, have been richly endowed by the 
grace of the Holy Spirit with such a great gift and light.”4 This statement 
is the starting point for an eschatological interpretation of a religious 
vocation as “a haven towards which one makes his way from the very 
dangerous sea of the world and in which he evades the insurmountable 
waves of great storms.”5 The Holy Spirit leads a Christian to this harbor, 
this haven: “You also have gone out from your native region to the place 
indicated to you by the finger of the Holy Spirit through a religious vo-
cation.”6

The aforesaid Secreta conscientiae, today considered as lost, also 
contained accounts of divine Providence’s numerous miraculous inter-
ventions in the life of Stanislaus Papczyński. Their brief account may be 
found in Vita Fundatoris, written by Father Casimir Wyszyński on the 
basis of his reading the Founder’s notes and testimonies of eyewitness-
es or those who had been in contact with them. Among other things, 
we learn from his account about God’s extraordinary intervention of 
saving Stanislaus as an unborn child [in his mother’s womb]. While his 
mother zofia was crossing the dunajec River on her way back home 
from the market in Sącz, the arrival of a sudden storm caused waves to 
rise on the river, placing them both in great danger. All zofia could do 
was to appeal for help from Heaven, and inexplicably her boat imme-
diately reached the shore. When Stanislaus was in his teens, he went 
to Lvov in order to continue his education. Refused admission to the 
jesuit school, he tutored the sons of some Lvov townspeople. In the 

3 St. Papczyński, Foundation of the House of Recollections, in: Selected Writings, Warszawa
-Stockbridge, 2021, p. 901.

4 St. Papczyński, Examination of the Heart, in: Selected Writings, Warszawa-Stockbridge, 
2021, p. 487.

5 Ibid.
6 Ibid, p. 142.
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fall of 1636 he fell seriously ill, which meant the end of his stay at the 
employer’s home. debilitated by high fever, homeless, destitute, far 
away from his family, he was totally alone for many weeks. His life was 
seriously endangered, and a stranger appeared in these circumstances 
and disinterestedly took care of the young man. Later, Stanislaus would 
interpret this incident through the prism of the biblical story about the 
Archangel Raphael keeping company with young Tobias. Many years 
later, in the Cenacle in Góra Kalwaria, he installed an altar to St. Rapha-
el. As he prayed or celebrated the Eucharist at this altar, he implored 
and obtained the graces of healing and even a return to life for many 
people. His hardships in Lvov – called his “Lvovian Cross” – became 
an extremely important period in shaping Stanislaus Papczyński’s per-
sonality, faith and Marian vocation. Casimir Wyszyński wrote: “This 
is how the most gracious and merciful God instructed and prepared 
this man, still very young at that time, to become the Founder of an 
Institute helping those [souls] suffering in Purgatory. Through patience 
and pain, He prepared the future originator of this assistance so that he 
would learn to sympathize with souls in their extremely hard torments, 
being himself subjected to sufferings and trials” (VF 17).

Saint Stanislaus interpreted another event from his youth in the key 
of the history of salvation, as he wrote in his Second Testament (1699). 
The incident took place in Warsaw in 1655 or 1656, at the beginning of 
his Piarist vocation. He recalled: “I depart from this earthly life in the 
Roman Catholic faith, for which I was ready to shed my blood during 
the Swedish War. When I was going from the [Old] City with my com-
panion near [the church of ] the dominican Fathers, a heretical soldier 
attacked me with an unsheathed sword. Meanwhile, my companion 
(although he was German) fled, [as] I, having knelt down, presented 
my neck to be cut off; but by divine Providence, it so happened that I 
was not wounded at all, even though I was struck quite strongly three 
times. However, for about an hour and a half, I experienced enormous 
pain.”7 The incident in which his life was saved, although he was se-
verely struck several times, remained in Father Papczyński’s heart as 

7 St. Papczyński, Second Testament, in: Selected Writings, Warszawa-Stockbridge, 2021, p. 
934.
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one of the clearest signs of God’s protection. The accuracy of his de-
scription – almost half a century after the event itself – brings to mind 
the biblical testimony of people touched by the power of God’s love, 
which they recollected in the minutest detail, i.e., the calling of john the 
Apostle (cf. jn 1:27-34) or Saul’s meeting the Risen Christ on the road 
to damascus (Acts 26). In time, the youthful and imprudent zeal of the 
novice would be exposed to considerable tests and true darkness. de-
spite this, he [Stanislaus] would never abandon the path of his vocation. 
God, who revealed His omnipotence to him, foresaw a different kind of 
martyrdom for the future Founder of the Order of Mary’s Immaculate 
Conception. Father Stanislaus kept painful memories of his last years 
in the Piarist Order: “Many know that I was in the Congregation of 
the Pious Schools – more dear to me than my life – in that sweetest 
Society of the Poor of the Mother of God. It is quite difficult to explain 
how much I valued my vocation, roused by God Himself. Even more, I 
remained in this holiest company, bound not only by the bonds of love, 
but also by the solemn obligation of the oath to persevere in it forever. 
I desired the first to be indissoluble, while the second was dissolved by 
the one to whom has been given the authority of binding and loosing, 
the Vicar of the Most Holy jesus Christ, the legitimate successor of St. 
Peter, Pope Clement X. Yet, ah! How it came to this! What a way of 
the cross! Furthermore, unimaginable confusions, scruples, doubts, an-
guish, and fears tormented and tortured me. For who could have such 
a lax conscience that, without these, he could pass from the state of 
religious vows (even if they were simple) to a merely secular [state of 
life]?”8 Stanislaus lived out in union with the suffering Savior all the 
sufferings caused to him by his brethren and his interior struggle to 
remain faithful to God’s will. Two collections of Passion sermons were 
created during this period, while in the first sentence of the Oblatio, 
prepared in prayer, an invocation would appear which was the foun-
dation of his faith and the motive for serving God: “In the name of our 

8 St. Papczyński, Foundation of the House of Recollections, in: Selected Writings, Warszawa
-Stockbridge, 2021, pp. 901-902.
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Lord jesus Christ Crucified. Amen.”9 Stanislaus appealed to the One 
who trusted the Father to the end, who fulfilled His will perfectly, who 
offered Himself as a burnt offering for the salvation of the world. Per-
haps, Christ becomes his Passover in St. Stanislaus Papczyński’s most 
important moment. Years later, he called a commentary on the evan-
gelical descriptions of the Resurrection, His Redivivus. The source for 
the adjective redivivus (used anew, returning, refreshed, usable, revived 
and resurrected) is the noun redivivum (meaning old building material 
reused once again). Thanks to his fidelity to the Crucified, St. Stanis-
laus would repeatedly experience the transition from darkness to light, 
from death to life, becoming redivivus himself – a rejected stone, but 
ultimately so useful for the Kingdom of God.

Questions:
1. Which events in my life do I consider as a participation in the Pas-

sion, death and resurrection of Christ? Can I say today that my way 
of life and faith is the paschal way?

2. Which instance of suffering has been or is most severe for me? To 
what extent do I experience the presence of sin as causing a feeling 
of rejection, loneliness, and rancor towards God, people and myself? 
Am I capable of dealing with my sin in the presence of a loving God 
who is always searching and waiting for me?

3. How is my religious vocation affected by my experience of the com-
munity: is it a path of joy or of sorrow and toil? do I feel part of this 
community, or maybe an outsider? Whom and what should I forgive 
if I haven’t done it already? Whom should I ask for forgiveness and 
what for?

9 St. Papczyński, Self-Offering (Oblatio), in: Selected Writings, Warszawa-Stockbridge, 
2021, p. 871.

Ad-Honorem-2021-angielski.indd   20 2021-11-26   16:13:14



21

WOjCIECH SKÓRA, MIC
Sulejówek, Poland

February 2022
Vocation of Father Founder  

– The Pains of Being Born in the Holy Spirit

Scriptures: Acts 15:36-41, 16:1-10

After some time, Paul said to Barnabas, “Come, let us make a re-
turn visit to see how the brothers are getting on in all the cities where 
we proclaimed the word of the Lord.” Barnabas wanted to take with 
them also john, who was called Mark, but Paul insisted that they should 
not take with them someone who had deserted them at Pamphylia and 
who had not continued with them in their work. So sharp was their 
disagreement that they separated. Barnabas took Mark and sailed to 
Cyprus. But Paul chose Silas and departed after being commended by 
the brothers to the grace of the Lord. He traveled through Syria and 
Cilicia bringing strength to the churches. He reached (also) derbe and 
Lystra where there was a disciple named Timothy, the son of a jewish 
woman who was a believer, but his father was a Greek. The brothers in 
Lystra and Iconium spoke highly of him, and Paul wanted him to come 
along with him. On account of the jews of that region, Paul had him 
circumcised,*  for they all knew that his father was a Greek. As they 
traveled from city to city, they handed on to the people for observance 
the decisions reached by the apostles and presbyters in jerusalem. day 
after day the churches grew stronger in faith and increased in number. 
They traveled through the Phrygian and Galatian territory because they 
had been prevented by the holy Spirit from preaching the message in 
the province of Asia. When they came to Mysia, they tried to go on 
into Bithynia, but the Spirit of jesus did not allow them, so they crossed 
through Mysia and came down to Troas.
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during [the] night Paul had a vision. A Macedonian stood before 
him and implored him with these words, “Come over to Macedonia 
and help us.” When he had seen the vision, we sought passage to Mace-
donia at once, concluding that God had called us to proclaim the good 
news to them.

SOuRCES:  
Second Testament, 1699-1701

In the Year of the Lord 1701, on April 10th, I confirm all that is writ-
ten above, although already our Tiny-Congregation is an Order of Sol-
emn Vows under the Rule of the Imitation of the Ten Virtues of the 
Most Blessed Virgin Mary, which I most humbly accept and I want 
to renew again the Solemn Profession according to it; providing – if I 
should live – a better ordinance as regards the Houses. 

And if Father joachim by the consent of the Fathers should again be 
confirmed as a Coadjutor, then I oblige him, by the terrible judgment of 
God, that – with regard to what has been prescribed by me – he does 
not introduce any innovations in the habit, in the title of the Order, nor 
that he dare to impiously abolish the veneration of the Most Blessed 
Virgin Mary which we, very unworthy, offer to her Majesty through 
the recitation of the Little Office of the Immaculate Conception and 
the entire Rosary. As regards the use of “crematum” [i.e. “burning vod-
ka” – “aguardiente”] he should realize that it is forbidden to him and to 
all, because this drink by the mysterious mercy of God is alien to Our 
Company. 

Although I can write with difficulty at the end of this document – 
the hand being seriously ill, yet [I write] with a mind that is very sound 
and in the possession of God. Stanislaus of jesus and Mary, unworthy 
Superior of the Order of the Immaculate Conception. By my own hand. 

MEdITATIOn

As we have seen in the preceding meditation, the life of St. Stanislaus 
Papczyński was a series of illnesses, accidents, failures, misconstruc-
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tions and humiliations. His mission as the Founder of the Congregation 
of Marians was no less marked by the mystery of the Cross. The reading 
of his existing writings, especially the Fundatio domus recollectionis, 
makes us fully aware of the path he traveled in the Church from the 
first moment when the Holy Spirit inspired him to found the Society of 
the Immaculate Conception of the Blessed Virgin Mary until the final 
shape that the Congregation took just before his death.

First, he had to win the fight with himself, probing his weakness 
against the size of the gift, which seemed to be totally beyond his 
measure. Looking back from the perspective of several years of the 
existence of a small religious community (eremitical), St. Stanislaus 
described its beginnings in the short work, Fundatio domus recollec-
tionis. The first sentences depict the uniqueness of the task due to 
the condition of its main actor. Father Papczyński sincerely confessed: 
“This [truth] manifested itself most clearly in me, the most wretched 
sinner, the most worthy of disdain, most miserable, the most unfit 
instrument [used by God] for founding the least, the smallest Con-
gregation of Fathers of the Most Blessed Virgin Mary Conceived Im-
maculately. Within me, I had an unbecoming spirit, no virtue, little 
prudence; everything was far too small, proper more for dreaming 
rather than for undertaking a matter of such great difficulty..”1 Thus, 
should anyone ever presume that the existence of postrema et minima 
Congregatio was due to Father Papczyński’s zeal, skill or experience, 
he would be set straight immediately. Convinced of the supernatural 
nature of the past and present events related to the founding of the 
Order, the Founder called himself an instrument in the hands of the 
Almighty. Later, in the work, Inspectio cordis, he remarked that jesus’ 
apostles had to have similar experiences, on whose shoulders He laid 
the mission of evangelizing the world. Father Stanislaus emphasized 
that their personal and internal poverty clearly indicated the majesty 
of the principal Maker. In his typical style, St. Stanislaus Papczyński 
drew from this fact important ascetic inferences: “Learn to esteem not 
the origin of people, but their virtues; to do and follow not the words of 

1 St. Papczyński, Foundation of the House of Recollections, in: Selected Writings, Warsza-
wa-Stockbridge, 2021, p. 901.
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God’s heralds, but the deed of a great man. Then, being aware of your 
worthlessness and wickedness, give thanks to God, that He has called 
you along with other better people to the religious state (which is like 
the apostolic state), (IC, p. 230 of the proofed copy). Father Papczyński 
did not compare himself to the apostles in his role as the founder of a 
new religious community, but in connection with his vocation to the 
religious order, which he considered the greatest grace of God, after 
baptismal affiliation. It is for this reason that, after being exempted 
from simple vows in the Piarist Order, he immediately made the so-
called Oblatio. Here is the account of this event: “[...] divine Majesty 
suggested to me, immediately before being released – such that, when 
I be released from them – that I freely bind, in the very same act, my-
self to God by other [vows], which I performed through the offering of 
myself [Oblatio], which I recited from my heart in public, although it 
was made in a rather quiet voice. […] same father, who granted me the 
release [from vows] in the name of the General, confirmed [this Obla-
tio] with the acclamation: ‘May God confirm what He has wrought in 
you!’”2 From that moment on, St. Stanislaus Papczyński lived outside 
a religious community for over two years, which only amplified his 
desire for this way of life. The charism, prompting him to form a new 
congregation, was combined with the desire for further striving on 
the path of the evangelical counsels. He would conclude this period of 
loneliness, waiting and trials with a rhetorical conclusion, referring to 
the plan of divine Providence: Indeed, He strengthened it. He was so 
firmly convinced of God’s predominant role in the emergence of the 
Marian Order that he made the following remark in his testament, as if 
revoking his title of founder: “I most devoutly entrust this tiny Congre-
gation forever to my Lord, jesus Christ, and to the Most elect Virgin, 
His Mother Mary, as the true and only Founders, directors, Protectors 
and Patrons of this tiny Congregation of the Immaculate Conception, 
Helper of the deceased.”3

The second dimension of the Founder’s Passover is his participation 
in the dramatic history of the community’s shaping and the need for a 

2 Ibid, p. 902.
3 Saint St. Papczyński, Second Testament, in Selected Writings, p. 935.
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constant verification of his original vision under the pressure of events, 
new inspirations and the decisions of the Church superiors. The his-
tory of the founding of a new order and its approval may be a peculiar 
locus theologicus for studying the ways of God’s working, who is, after 
all, free to choose how to carry out His plans. Reflecting on the origins 
of his new Order, the Founder of the Marians drew attention to three 
aspects of the divine action: God is the Author of the plan and the doer 
of the work, implementing the lowliest means, and removing with His 
omnipotence the most unfavorable circumstances. Father Papczyński 
pondered: “The divine Goodness and Wisdom – despite innumerable 
difficulties that stand in the way – begin and complete what they de-
sire, even when the means – according to human judgment – are in-
adequate. For there is nothing impossible for the Omnipotent.”4 The 
last sentence is an implicite echo of the Archangel Gabriel’s evangelical 
confession at the Annunciation (cf. Lk 1:27) and jesus’ conclusion of 
the teaching on celibacy for the sake of the Kingdom of God (Mt 19: 
10-12). In these cases, God’s omnipotence is revealed first in the con-
text of human powerlessness united with a faithful and ardent prayer 
(i.e., Elizabeth’s barrenness). It can also be observed in the mystery of 
the evangelical charism of virginity, the acceptance and exploration of 
which are not granted to all. Father Papczyński followed both paths: 
experiencing his own weakness and reading God’s mysterious plans.

The Order of the Immaculate Conception could have been estab-
lished in the diocese of Krakow at the beginning of 1671. However, it 
took more than two years for the spiritual vision present in the Saint’s 
soul to begin to be embodied in the diocese of Poznan in the form 
of an eremitical community, which radically differed from the model 
described in the Norma vitae. This did not thwart the Founder from 
recognizing as a manifestation of God’s protection the unexpected 
presence of Bishop jacek Święcicki in the Korabiew hermitage and his 
decision to grant the eremitical status to the small community. Father 
Stanislaus recalled: “My undertaking did not lack heavenly help. As the 
divine Majesty sent me the necessary intermediary for help, a man – 
I state – who is dignified, pious, and learned; the Most Reverend Lord 

4 Ibid, p. 901.
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Stanislaus Hyacinth Święcicki, Bishop of Spigaceń, Archdeacon and of-
ficial of Warsaw, who had received the order of the Bishop of Poznan, 
that while visiting his Archdeanery, he ought to go to the hermitage.”5 
More years were needed for the initial idea of the Congregation, devot-
ed to spreading veneration to the Immaculate Conception of the Bless-
ed Virgin Mary, to be extended to the apostolate of helping the souls 
in purgatory (which resulted, undoubtedly, from at least three visions 
of Father Papczyński of the souls suffering in Purgatory), and from the 
canonical side, to be approved on the diocesan level in 1679. The initial 
stages of the shaping of the Order were closely defined by the church 
context and the decisions of the Ordinaries of Krakow and Poznan. The 
former – despite his undisguised sympathy and concern for Stanislaus 
Papczyński – refused to support his plans, the latter opened for the 
community the doors of his diocese, but deferred its official approval 
for nine years.

We do not have direct access to the original concept of the commu-
nity, articulated in the first version of The Rule of Life. Thus, the Oblatio 
is the basis of our reflection about the vision, imprinted in the Found-
er’s soul. In that act, he expressed his desire to found the Society of the 
Immaculate Conception and to offer himself completely as a Religious 
in the service of the Church. The very name, Societas suggests that the 
Founder was thinking of an apostolic community devoted to the work 
of evangelization and the sanctification of the people of God, possibly 
its poorest and most neglected members. When the original vision – by 
a decree of Bishop Hyacinth Święcicki – took the form of an eremitical 
community in the Korabiew Forest. This monastery would retain this 
characteristic until the death of its Founder, St. Stanislaus Papczyńs-
ki who accepted with humility the decision of the Church as God’s 
will for the moment. As it were, the reward for this act of obedience 
came in the form of establishing a second Marian religious house in 
Góra Kalwaria (called at that time, new jerusalem). Bishop Stefan Wi-
erzbowski, the Ordinary of Poznan, allowed the Marians to undertake 
some apostolic activities. They particularly imprinted their Founder’s 
charismatic vision on the pilgrims arriving at the shrine complex in 

5 Ibid, p. 910.
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new jerusalem. When they began to fulfill, at least to some extent, 
what the Holy Spirit had placed in the heart of St. Stanislaus, another 
crisis struck, following the death of Bishop Wierzbowski. A new wave 
of allegations and slander against the congregation arose, undermin-
ing the right for the existence of an institute of simple vows. unfortu-
nately, the new shepherd of the diocese gave heed to these accusations 
and came close to dissolving the Order. That troubled the vocation 
of most community members, and the Founder himself plunged into 
doubts as to the rightness of his venture. He then turned to the Piarist 
Superior General for advice: should he stay on his new religious path 
or return to the Order of the Pious Schools? Father Papczyński’s third 
petition addressed to his former religious order, clearly showed that 
Father Stanislaus’s mission of founding the Order of the Immaculate 
Conception was filled with spiritual uncertainty, external struggle and 
the painful burden of responsibility for this nascent work. Only his 
firm conviction that he was doing God’s will and obeying his spiritual 
directors allowed Father Stanislaus to move forward. Seriously ill and 
weakened by the harshness of life, in 1690, he made an attempt to [per-
sonally] obtain papal approval. To this end, he journeyed to Rome on 
foot. Perhaps, Father Founder’s great love for his religious communi-
ty was most clearly revealed in that dramatic and difficult pilgrimage, 
which he undertook in autumn and winter, an extremely unfavorable 
time. unfortunately, he was met in Rome with the news of Pope Alex-
ander VII’s death. Having discovered that the Holy See was reluctant to 
approve new orders on their own religious rule (only a few exceptions 
are known), he sought support from the Order of the Franciscans of 
the Observance who could take the Marian Order under their spiritual 
care. Among the then existing approved monastic rules, the one that 
seemed closest to him – due to its name and Marian spirituality – was 
the rule of the Order of the Sisters of the Immaculate Conception of 
the Blessed Virgin Mary (called the Conceptionists). All he had to do 
was to obtain papal approval, but Father Stanislaus’s poor health would 
not allow him to wait in Rome for the election of a new pope. Thus he 
returned home empty-handed.

Learning to trust in the Holy Spirit is connected with the attitude of 
listening and obedience, which is “almighty, it overcomes all difficul-
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ties and never leaves unfinished something it had once undertaken.”6 
The unity between the omnipotent God and obedient man leads to the 
shaping of works intended by the Creator and gradually recognized by 
man. Saint Stanislaus Papczyński, maturing in the attitude of religious 
obedience, gained the ability to heed God’s inspirations and surrender 
to Him in spite of himself. This allowed not only undertaking a task, 
impossible in human terms, but also constantly correcting the idea of 
the Order he dreamed of, thanks to the signs of the times received from 
God.

The final shape of the Ordo Immaculatae Conceptionis Mariae, de-
fined in the course of papal approval in 1699, seemed to be significantly 
different from the Founder’s initial vision. In his extensive biography of 
Stanislaus Papczyński, Father T. Rogalewski expressed two divergent 
opinions on the Founder’s reaction to the obtained approval. Following 
the Positio, he indicated that Father Stanislaus was not entirely satis-
fied with the way that Fr. joachim Kozłowski had fulfilled the mission 
entrusted to him when he became acquainted with the content of the 
documents the latter had brought. Yet, elsewhere, Fr. Rogalewski wrote 
without quoting the source of the Founder’s greatly rejoicing at the 
grace of receiving the Rule of the Imitation of the Ten Virtues as the 
rule of life for the Marians. Saint Stanislaus’s greatest disappointment 
could have been related to the fact that the Holy See had not recognize 
his Norma vitae which had been amended many times as the constitu-
tions of the Order. Taking solemn vows a few months before his death, 
Papczyński realized that the end of his founding mission was set by di-
vine Providence. He wrote in his Testament with conviction: “To all my 
present and to each of my future brothers and companions, I allocate 
the most magnificent foundation: the Providence of our most gracious 
Father.”7

6 St. Papczyński, Examination of the heart, in: Selected Writings, p. 195.
7 Same author, Second Testament, in: Selected Writings, p. 938.
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Questions:
1. Which of the inspirations that came to my heart today do I regard 

as the ones of the Holy Spirit? Which ones have proven to be only of 
my own design? 

2. How do I discern my vocation for the Kingdom of God together with 
and in the Church? How do I react when faced with a collision be-
tween my personal vision and those of my superiors and confreres?

3. Which cause (causes) in the Church do I feel most responsible for? 
Why do I believe them to be important?
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jACEK RYGIELSKI, MIC
London, England

March 2022
Father Casimir Wyszyński. 

Passover of faith – deferred on his path of piety

Scriptures: Sir 44:1-2; 7-15

I will now praise the godly, our ancestors, in their own time, the 
abounding glory of the Most High’s portion, his own part, since the days 
of old. All these were glorious in their time, illustrious in their day. Some 
of them left behind a name so that people recount their praises. Of oth-
ers, no memory remains, for when they perished, they perished, as if 
they had never lived, they and their children after them. Yet these also 
were godly; their virtues have not been forgotten. Their wealth remains 
in their families, their heritage with their descendants. Through God’s 
covenant, their family endures, and their offspring for their sake. And 
for all time, their progeny will endure, their glory will never be blotted 
out; their bodies are buried in peace, but their name lives on and on. 
At gatherings, their wisdom is retold, and the assembly proclaims their 
praises.

SOuRCES:  
Circular Letter of December 23, 1737

Brother Casimir Wyszyński of the Order of the Immaculate Con-
ception of the Most Blessed Virgin Mary of the Polish Congregation of 
Marians, Superior General and Servant.

Here, the Almighty God, whose prerogative it is to lift the poor one 
from the mud to sit him among the princes, called me from the desert 
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with the voices of all the Chapter members to undertake the shepherd’s 
effort and to prepare the path for your salvation. He prompted your 
hearts to submit to God’s will through the inspiration of the Holy Spirit. 
Therefore, I am to take on the toil of governing our Congregation, be-
ing like a voice that cries in the wilderness, calling to straighten God’s 
paths. Thus, by this letter, I declare my readiness to fulfill my duty of 
serving you.

Therefore, through the depth of God’s mercy, I am begging you in a 
fatherly way to be ready, pure and just for the coming of jesus Christ, 
our judge. I sincerely recommend that you observe religious discipline 
in its entirety, obey your superiors, show brotherly love, and fulfill the 
past and present regulations of the Chapter.

Please also remember me, a sinner, in your pious prayers, so that 
I may properly and correctly fulfill my duty. I remain in the Lord.

Given in the Skórzec Convention  
on december 23, 1737

Br. Casimir Wyszyński, Superior General.

MEdITATIOn

The imitation of Christ and close unity with Him causes each person 
to choose the path of their personal Passover, which takes place in a 
specific community, and above all – in the community of the Church. 
Passover is not just a simple, free transition from one point or event in 
life to another, but is often associated with pain, dying to oneself, or a 
total dying and resurrection, that is, being returning to life by God in a 
new reality.

All of human life has a paschal dimension, which means that we con-
stantly try to “pass through” from disordered and sinful attachments to 
a life in God’s grace, and we struggle constantly to choose between the 
implementation of God’s plan for our lives and our own plans or plans 
that other people have for us.

Father Casimir Wyszyński, who distinguished himself by his piety 
and righteousness of character, struggled with his father’s plans for his 
life (a career in administration) and his own feelings and desires as well 
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as the discernment of his life calling. One of his desires was to make 
a pilgrimage, which expresses deep devotion in the life of faith and is 
often associated with a penitential dimension. Pilgrimage also has an 
eschatological dimension – a man, inspired by his desire for a closer 
encounter with God, journeying to a holy place – is an image of the 
human journey through life to the kingdom of God.

As a youth, Father Casimir decided to go to Rome without his par-
ents’ knowledge and consent but, at the request of their mother, his 
brother caught up with him and brought him back home. However, this 
desire did not die, although the exact reasons behind his resolution to 
go on pilgrimage to such a distant place were never revealed.

And so, a few years later, he decided again to make a pilgrimage to 
Santiago de Compostela, to the tomb of St. james. This is mentioned 
in the testimony of his older brother, Michael Wyszyński: “he made a 
pledge to make a pilgrimage to St. james in Compostela. I asked him 
‘why?’ He did not answer but begged me to get him humble pilgrim 
clothes.”1 This time, however, he asked through his brother for his par-
ents’ blessing. The father agreed to this pilgrimage only after receiving 
confirmation of the validity and irrevocability of his son’s pledge. There 
is no information on the reason for this pledge or the surrounding cir-
cumstances.

Once again, he failed to reach the destination of his pilgrimage. This 
time, his journey on the pious path was cut short by an illness, and al-
though he was nearly at the border of Spain, he had to return to Rome, 
where he was able to exchange his pledge of making a pilgrimage to the 
tomb of St. james for visiting Roman churches and performing works 
of mercy. In the Eternal City, he also met Father joachim Kozłowski, 
who told him about the dispersion of the Marian Order and the role 
played in it by a novice by the name of józef Wyszyński. The young 
pilgrim, moved by this story, declared: “Well, I want to fix what my 
brother broke; I am asking your Reverence for the [Marian] habit.”2 On 

1 Michael Wyszyński’s testimony about his brother in: Najstarsze świadectwa o Słudze 
Bożym o. Kazimierzu Wyszyńskim, transl. and edited by z. Proczek, Warszawa–Stockbridge 
2005, p. 22.

2 Michael Wyszyński’s testimony about his brother, Ibid, p. 23.
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november 18, 1723, in the Church of St. Stanislaus, Bishop and Martyr, 
he was clothed with the Marian habit and took on the religious name of 
Casimir of St. joseph.

Years later, Fr. Wyszyński reminisced about his meeting in Rome, 
comparing it to the story of St. Paul, who was deterred on his way to 
damascus, along which he experienced an encounter with the Ris-
en Christ that completely changed his life. By analogy with this event, 
he wrote to his brother: “As a second Saul, I stay in this Congregation, 
which was assaulted by one of our own, namely by our brother joseph, 
after Our Lady said to me: ‘Francis [the second baptismal name of Fr. 
Casimir – jR], why are you persecuting me?’ not daring to kick against 
the goad, I had to take the habit in Rome.”3 Father Casimir wished to 
convey that on his path of piety and faith, he encountered the Mother 
of God, who identified herself with the religious order founded in her 
honor. This event made him discover his vocation, and the goal of his 
next pilgrimage was not another sacred place, but the Person of jesus 
Christ, whom he wanted to follow in imitation of Mary. Thanks to this 
event, he became, in a way, a new man and entered a new reality on his 
journey of faith.

On the one hand, his decision to join the Marian Order seems spon-
taneous, little thought-out, as if it was an attempt to expiate and cor-
rect the mistakes his brother joseph had committed while in the Order. 
On the other hand, looking at his life in the Order, his commitment, 
his uncompromising attitude regarding religious discipline, his love for 
God, the Blessed Mother and Father Founder – it can be said that his 
decision to become a religious was thoroughly considered and desired, 
while his failure to reach the tomb of St. james due to illness, his return 
to Rome and his “accidental” meeting with Fr. joachim Kozłowski could 
have been the work of divine Providence and an answer to the question 
about choosing a religious order or a path of life. We do not know the 
exact motive of Fr. Casimir’s pilgrimage to the tomb of that Saint, but 
we do know that the pledge he made was irrevocable. Maybe his goal 

3 K. Wyszyński, Diariusz czynności w Rzymie i w Portugalii, w: Stróż duchowego dziedzic-
twa marianów. Wybór pism o. Kazimierza Wyszyńskiego, tłum. i oprac. Z. Proczek, Warszawa–
Stockbridge 2004., p. 322.

Ad-Honorem-2021-angielski.indd   33 2021-11-26   16:13:15



34

was an expiation, a penance, or maybe he was also searching for his 
path of life, because a career in administration was not something he 
dreamed of.

Father Casimir’s life and example strongly emphasize that the word 
faith is closely related to the word Passover. Because faith is a path, a 
transition that takes place within us with the help of the Lord’s grace. 
It is a constant experience of pain and departure from our own, even 
the most pious goals and plans, and an entrance into the dimension 
of God’s plan. Sometimes the Lord tries to detain us on our journey, 
so that we can really meet Him, look at Him and allow ourselves to be 
guided. Sometimes, like Fr. Casimir, we have to turn back, to “surren-
der” in order to reach the right goal, that of God.

At certain moments, each one of us needs to be stopped by the Lord 
who comes to us under the guise of another person, in our confrere, 
which does not mean that we stop on the path. This pause, this encoun-
ter, similar to the one of St. Paul or the Servant of God Fr. Casimir, may 
indicate a change of direction or tasks that we were performing before. 
The Passover of Faith is a dynamic process, it is a constant encounter 
with the Risen Christ who gives meaning to every event in our life, be 
it even one big failure or a change of direction, a pause or a return-
ing back. On his Passover path of Faith, Father Casimir Wyszyński al-
ways entrusted himself to divine Providence and he accepted as God’s 
will all changes, even humanly incomprehensible to him, which always 
brought blessed fruit in his ministry.

Questions:
1. Can you see your religious life from the perspective of the paschal 

path of faith? Have you experienced being detained on this path and 
how did you react to it?

2. How did you react to outsiders/your confreres who ordered a change 
of direction in your life (change of your plans, of your parish/reli-
gious house? Can you see their actions as an intervention of God?

3. Are you continuously ready to follow the paschal path? Are you 
ready to continue to die and rise to life as you gaze upon the exam-
ple of our holy fathers?
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TOMASz nOWACzEK MIC
Warsaw, Poland

April 2022
Portuguese Passover

Scriptures: Mk 16:15-18; Acts 16:6-10

“He said to them, ‘Go into the whole world and proclaim the gospel 
to every creature. Whoever believes and is baptized will be saved; who-
ever does not believe will be condemned. These signs will accompany 
those who believe: in my name they will drive out demons, they will 
speak new languages. They will pick up serpents [with their hands], and 
if they drink any deadly thing, it will not harm them. They will lay hands 
on the sick, and they will recover.’” 

“They traveled through the Phrygian and Galatian territory because 
they had been prevented by the holy Spirit from preaching the message 
in the province of Asia. When they came to Mysia, they tried to go on 
into Bithynia, but the Spirit of jesus did not allow them, so they crossed 
through Mysia and came down to Troas. during [the] night Paul had a 
vision. A Macedonian stood before him and implored him with these 
words, ‘Come over to Macedonia and help us.’ When he had seen the 
vision, we sought passage to Macedonia at once, concluding that God 
had called us to proclaim the good news to them.”
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SOuRCES:  
Fr. Casimir Wyszyński,  

Diariusz czynności w Rzymie i w Portugalii  
[Diary of Activities in Rome and Portugal],  

in: Stróż duchowego dziedzictwa marianów,  
Warszawa-Stockbridge 2004, pp. 387-388.

May 31 [1753]
In the evening we embarked on a ship, where there were many oth-

er passengers. We sailed all night, and sometime around midnight, we 
lived through a great danger. The wind tilted the ship so much that 
water poured into it and the mast cracked. The women among the pas-
sengers began to weep loudly. However, everything calmed down as 
we entrusted ourselves to the protection of the Blessed Virgin and our 
Father Stanislaus. A second storm overcame us during the day, around 
noon, but it also stopped soon thanks to the protection of the Mother 
of God. At that point, people could fortify themselves with some food 
and drink. In due time, we also ate our meal, which consisted of bread, 
cheese, and wine.

junE
June 1 [1753]

Greater storms rose at sea before evening. People nearly lost all 
hope. Entrusting ourselves to the will of God, we prepared ourselves 
for death. We were sustained by the thought that it was worth even 
drowning on this sacred venture since we had gone on this in honor of 
the Mother of God. Even the ship owner began to lose his nerve and 
seemed as if he planned to escape on the small boat, usually attached to 
the ship. The wind would have certainly capsized us if they hadn’t had 
the sense to take down the sails. The protection of the Mother of God 
and the intercession of our Venerable Servant of God, Father Founder 
helped us even more. As we fervently entrusted ourselves to them, the 
storm subsided and a favorable wind began to blow. Thanks to this, on 
june 2nd, two hours after midnight, we happily reached the port 7 miles 
distant from Genoa. This is how we safely came out of these dangers. 
And I never called for any other help than my usual one: Immaculata 
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Virginis Mariae Conceptio sit nobis salus et protectio – May the Immac-
ulate Conception of the Virgin Mary be our salvation and protection. 
I also often recited the chaplet of the ten virtues of the Blessed Virgin 
Mary, made the sign of the cross over menacing clouds and called for 
the intercession of our Venerable Father [Stanislaus].

June 2nd 
In the morning, Peter Muzi, the ship owner, brought us to the shore 

in his small boat and did not want any pay, for he believed that everyone 
came out safe from the danger thanks to us.

MEdITATIOn

From the traditions of our Congregation, we know that Fr. Casimir 
Wyszyński nurtured a desire to proclaim the honor to the Immaculate 
Conception of the Blessed Virgin Mary in the farthest corners of the 
world, including Brazil and India. He was ready – following the exam-
ple of his master, Saint Stanislaus Papczyński – to give his life for this 
cause. Father Casimir rejoiced from the news that the Portuguese King 
intended to bring our Order over to Portugal. He believed that taking 
on a mission would allow the Congregation to sail out into wider wa-
ters and become an impulse for greater dedication and development. 
Being a practical man, well aware of the mindset of the then members 
of his Congregation, Father Casimir did not believe that prompting his 
confreres to break away from stagnant patterns and conformism would 
be easy. In his work entitled, The Marians from 1670-1788, Father jan 
Kosmowski accurately reflects Father C. Wyszyński’s evaluation of the 
existing state of affairs. In this short excerpt, it is worth paying atten-
tion to the spiritual attitude of Father C. Wyszyński – resulting from his 
profound insight into the nature of the Church, carried out by the con-
stant call to the missions: “Proclaim the Gospel to every creature and 
baptize in the name of the Father, Son and Holy Spirit.” The view of   the 
Servant of God is thus rendered by Fr. j. Kosmowski: “Father Wyszyńs-
ki was aware that – similar to the case of purchasing a church in Rome 
where much labor and effort was involved – the beginning of the Por-
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tuguese mission would also encounter many difficulties and resistance 
from the Marians ‘growing numb’ in monasteries.” As it turned out, 
the difficulties were caused not only by members of his own Order, but 
also by other people of the Church, magnates and various influential 
personalities, and all sorts of common thugs and outlaws, not exclud-
ed. This should be recognized as the first symptoms of the paschal di-
mension of Fr. Casimir’s endeavors and mission, which were associated 
with suffering, dying out, an attitude that is extremely uncomfortable 
for someone who had chosen consciously and in obedience to the will 
of God, to follow the path of Christ, the Paschal Lamb, through suffer-
ing and death to new life in God Himself.

Father Casimir wanted this new mission to be based on a solid per-
sonnel foundation from the very beginning, therefore he asked the then 
General to appoint for this mission two confreres – humble priests and 
persons of good habits. Furthermore, Fr. Wyszyński endeavors to pre-
pare the Marian community for a deeper understanding of the concept 
of missionary work and commitment to it. He even declares and writes 
in his diary that the Marians should undertake as soon as possible two 
things: the [beatification] process and the mission to Portugal, as the 
most important and most sacred ones. nevertheless, the only motive 
for undertaking the mission was to proclaim the Mystery of the Immac-
ulate Conception of the Blessed Virgin Mary by promoting the Order 
of Marians.

What a disappointment it should have been when – having landed 
in Lisbon after the hardships of a journey to Portugal which lasted sev-
eral months – Fr. Casimir learned that the invitation to the mission in 
Portugal was a great hoax, which resulted from the political trends of 
the time and was initiated by Sebastian joseph Pombal, an influential 
politician and prime minister of that kingdom from the years 1750-
1777, who endeavored to reform the State in the spirit of enlightened 
absolutism and Masonic ideas, hostile to the Church and to religious 
orders. The truth turned out to be extremely painful. It was hard to 
find – to say nothing of meeting – a certain Fr. Salazar, who allegedly 
invited the Marians to Portugal on behalf of the king. neither the king 
nor any important royal official had any intention of settling the Marian 
Order in Portugal. Father Casimir was stripped of his dreams; he felt 
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deceived, devoid of the authority by which he mobilized the Marians to 
courageously undertake the missionary challenge. The experience was 
certainly painful and humiliating. In the course of his stormy dealings 
with Fr. Salazar, Fr. Casimir suffered hunger, loneliness, humiliation, 
mockery and all sorts of extreme degradation. Testifying at Fr. Casi-
mir’s beatification process after his death, Fr. Salazar admitted that he 
had made Fr. Casimir a martyr by inflicting all this on him.

It is worth noting that the lies and conceit of Salazar, who had the 
ambition of being the founder of the Order and thus competing with 
the zealous venerator of the Immaculate Conception, john of God, 
were parts of divine Providence’s plans. God used the sinful weakness 
of that man to defend the just ones who were: Fr. Casimir and the afore-
mentioned john of God, and He intertwined their fates so tightly that 
they became the spiritual milestones of the Marian mission in Portugal. 
john of God was the first Marian vocation on Portuguese soil. Thanks 
to his aristocratic origin and influence, it was possible to take over the 
monastery in Balsamão. unfortunately, this first Portuguese Marian in 
our Congregation was unable to overcome his vocational crisis, and 
ended up leaving the Marian community forever. However, it happened 
after Fr. Casimir’s death.

The purpose of this conference is not to recreate the intricate historical 
elements of the Portuguese venture. It is rather to show – more through 
questions than through narrative – Fr. Casimir’s spiritual portrait in his 
dealings with the condition of the Congregation at that time, which ex-
perienced once again some painful fragility and a kind of Passover. Let us 
examine and briefly discuss what are the paschal themes that accompa-
ny the organization of the missions in Portugal, and which we can find 
and vividly experience in the contemporary history of the Congregation. 
Since this is a retreat reflection, it is important to see how the problems 
that affected Fr. Casimir on the part of his community could constitute 
this happiness, which might be defined as a paschal victory over human 
disinclination, inability, ignorance, manipulation and even deception in 
order to prevent the aim of proclaiming the Gospel to the ends of the 
earth. In all adversities, Fr. Casimir recites this short but very emphatic 
prayer: “May the Immaculate Conception of the Virgin Mary be our sal-
vation and protection.” That is why it is worth emphasizing this essential 
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element of our Marian spirituality, so strongly nurtured by Fr. Casimir, 
because it is also the basic element of the Marians’ identity, from which 
should flow all our aspirations and actions. Therefore:

1. Organizing a mission beyond the borders of the Republic of Po-
land was at that time an arduous endeavor because of the resistance or 
indecision of the Marians themselves. The main reason was a misun-
derstanding of the missionary idea and the inability of the contempo-
rary confreres to dare to break away from the patterns of life that were 
familiar and stagnant to some extent. Father Casimir strongly opposed 
these tendencies. He tried to mobilize individual confreres, especial-
ly the ones in the Order’s government, to go beyond the established 
schemes and the opposition to the innovation in order to see a wid-
er perspective of the world and the mission of the Congregation. This 
brings up questions for reflection:

 Ε Can we find similar moments in our recent history?
 Ε What keeps each of us from taking the call to the missions, to go 

first beyond our personal benefit, comfort in specific environments, 
a sense of security in the performed functions such as offices, min-
istry, the environment that gives me satisfaction or makes me feel 
more valued to some extent, etc. …?

 Ε What is God’s will for me today; do I hear His voice, understand and 
accept His word that is constantly calling me to conversion ...?

2. The hesitation to offer the sacrifice of oneself can only be over-
come by understanding and discovering the paschal foundation of our 
charism, which is the Mystery of the Immaculate Conception of the 
Blessed Virgin Mary. Mary is the work of the Holy Trinity, she was con-
ceived without sin by the power of the future merits of the Passion and 
Resurrection of Christ the Lord. Our mission derives from the charism: 
to prepare man for life in communion with God. The program of for-
mation could be summarized in a few simple points: to let it be formed 
by God who, while destroying sin in us, breaks us away from the power 
of the evil spirit and makes us children in His own image and likeness; 
to give witness before the world to God’s working in me, and thus to 
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awaken in suffering man the hope and joy of God’s being close and evil’s 
not having the last word in this world.

3. It is worth emphasizing that the Marian’s way of life must be Eu-
charistic, thoroughly paschal if the Mystery of Mary’s Immaculate Con-
ception is to find the most appropriate interpretation in the sacrifice 
of Christ the Lord, in the Holy Eucharist. If the Eucharist is the most 
accurate interpretation and operative act of the Mystery of the Immac-
ulate Conception, it is fitting that everyone should adopt a Eucharistic 
way of life: shaping his mind to know the fullness of the truth; his will 
to desire the greater good; his heart to love selflessly and his spirit to 
hope for salvation and a life in God Himself. Therefore, it seems most 
important for the Marians to have a paschal determination to have a 
constant renewal and a spiritual transformation, a renewal in thinking 
and in action. I believe this way of life to be the only effective one in 
every missionary activity. Our objectives are people thirsting for God 
who need religious–priests of great spiritual caliber, who give an au-
thentic witness of faith and an image of the new man, created in the 
image of God, which was the Blessed Virgin Mary in the mystery of her 
Immaculate Conception.

 Ε How can I describe my love for the Eucharist?
 Ε How do I perceive my own image, the image of people around me 

and of the world – is my mind searching for the truth, including the 
truth that is the Paschal Christ?

 Ε does my will desire the good; how do I recognize it, how do I accept 
it, why do I resist it, what keeps me to from doing the good?

 Ε How would I define the works of love, flowing from the generosity of 
my heart that I have undertaken?

 Ε What role does the community in which I live play in my life, in my 
embracing a Eucharistic way of life; where do I find places for sacrifi-
cial service to my brethren, glorious victories over my own weakness 
and sin, room for greatness and the development of others, especial-
ly the younger confreres; how do I enable them to share the good 
bread of religious tradition, experience, wisdom, and help them to 
multiply the common good – spiritual and material?
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 Ε How do I experience my transience, illness and old age; am I at peace 
with them; What is the quality of my coming out to meet Christ, 
who comes to me from the future to lead me to it, as the years of my 
life pass by?

I hope that this conference will have some influence on the jubilee 
period and the experience of the missionary commitment of the entire 
Congregation and its individual members, which would be impossible 
if we disregard the moment of personal conversion. The time of con-
version is the kairos, God’ passing, the visitation that may become in an 
instant an irretrievably lost gift if left unnoticed. The experience of the 
Portuguese Passover, and especially the example of Fr. C. Wyszyński’s 
life along with his spiritual and intellectual horizons, is worth accepting 
as God’s word to us in order to rekindle the divine charism that is in us. 
Let whoever who has ears heed the Spirit speaking to the Churches…

Questions:
1. What fears do I find within myself that prevent me from opening to 

God’s Spirit wanting to mold my personality in the image of Christ, 
the Paschal Lamb?

2. do I see the need to change myself according to the appeals of the 
contemporary pastors of the Church – such as Archbishop jorge 
Carlos Patron Wong – who teach that a priest’s likeness to jesus does 
not come from the mere fact of ordination, but is born each time 
from conversion?

3. do I discern the need for conversion to charismatic content, which 
is the essence of the Marian vocation in order to respond effectively 
to the needs of people who question us about our way of life?
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TOMASz nOWACzEK, MIC
Warsaw, Poand

May 2022
Fr. Vincent Sękowski  

– the path of faith with the paschal Christ

Scriptures: Jn 10:17-18; Mt 6:25-34

“This is why the Father loves me, because I lay down my life in order 
to take it up again. no one takes it from me, but I lay it down on my 
own. I have power to lay it down, and power to take it up again. This 
command I have received from my Father.”

“Therefore I tell you, do not worry about your life, what you will eat 
[or drink], or about your body, what you will wear. Is not life more than 
food and the body more than clothing? Look at the birds in the sky; 
they do not sow or reap, they gather nothing into barns, yet your heav-
enly Father feeds them. Are not you more important than they? Can 
any of you by worrying add a single moment to your life-span? Why are 
you anxious about clothes? Learn from the way the wild flowers grow. 
They do not work or spin. But I tell you that not even Solomon in all 
his splendor was clothed like one of them. If God so clothes the grass 
of the field, which grows today and is thrown into the oven tomorrow, 
will he not much more provide for you, O you of little faith? So do not 
worry and say, ‘What are we to eat?’ or ‘What are we to drink?’ or ‘What 
are we to wear?’ All these things the pagans seek. Your heavenly Father 
knows that you need them all. But seek first the kingdom [of God] and 
his righteousness, and all these things will be given you besides. do not 
worry about tomorrow; tomorrow will take care of itself. Sufficient for 
a day is its own evil.”
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SOuRCES:  
Letter of Fr. V. Sękowski to Fr. G. Matulewicz,  

in which he asked if there was any hope for reopening  
the monastery, Marijampole, April 24, 1909

Reverend Father Professor!
Having no news from anywhere about our concern, I am forced to 

write you at least a few words, asking what is happening? Is there any 
spark of hope, or do I give up and prepare two coffins: one for myself 
and the other for the Congregation?

I did not leave my cell nearly the entire winter, I have been bedrid-
den for 10 weeks and as a result I lost my energy and – speaking from 
a human point of view – became a little overwhelmed by despair. The 
very uncertainty of my situation weakens me, although I do not suc-
cumb to these dark thoughts. What scares me the most is the thought 
that perhaps I am the main cause of the fall of the Congregation and 
I dare to plead God in my unworthy prayers, “if I do not deserve that 
this Congregation should arise in my life, let someone else fight these 
nearly unbeatable problems”.

I started going to church since March 4, where I assist with hearing 
confessions and this sustains me, but I cannot visit the sick people and 
am unable to deal with other business that require some effort.

I am waiting for your reply, Reverend Professor, if only to decide what 
to do with myself, because these dreams have tired [me out] enough.

There is nothing new around here, except probably the threat of 
hunger in our area, for people have no bread for themselves nor fodder 
for cattle, while the cold destroys the crops. There is not a single flower 
in sight, not a single tree in bloom. Should the cold weather continue, 
there will be no rye, wheat or clover, but all is in God’s hands.

I apologize for bothering you, Reverend Professor, and for interrupt-
ing your arduous work. Please accept my heartfelt wishes on the occa-
sion of our name’s day for all the graces of Heaven.

Your servant, Fr. V. Sękowski,  
a Marian
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MEdITATIOn

A Marian managed to get used to the historical fact of Father Vincent 
Sękowski being the last General of the so-called “White Marians” who, 
realizing the approaching end of his life, thinks of preparing two cof-
fins – one for himself and the other for the Congregation. Reflecting on 
the fragility of life, Father Sękowski struggled for years with the process 
of the Order’s dying away as a community, first through the inevitable 
aging of its members, then through the shortage of new candidates, the 
natural fading of the community of prayer, a communal witness to spir-
itual experience and discernment based on the confreres’ shared faith 
and their wings-giving work of evangelization – the missionary duty 
of proclaiming that God is present, loving and is good. unsurprisingly, 
in the given circumstances, the spiritual path of one of our outstand-
ing Generals takes on the contemplation of Christ entering jerusalem, 
which holds in store for Him rejection, betrayal, suffering, and death, 
and – the uncertainty of resurrection – from the then perspective of 
His disciples – since they did not known it at the time.

Similarly, in Father Sękowski’s case, the future remained unknown 
as well, although the saying repeated by generations of Marians about 
two coffins – one for himself and the other the Congregation – suggests 
that the then last General of the Order seriously considered the pos-
sibility that the work, which divine Providence had initiated through 
St. Stanislaus Papczyński might die with him. And it is a fact of divine 
Providence that seems important to me at this point in order to under-
stand Father Sękowski’s paschal path of faith. Therefore, for my con-
freres’ reflection on his spiritual experience, I would like to show divine 
Providence, without which we are unable to comprehend the paschal 
dimension of our daily life, our interpersonal relations, the works we 
conduct, and many other personal and communal events.

Let us try to see from this perspective the truth about divine Prov-
idence, first in the light of a mind enlightened by faith, and then in its 
practical significance for us, for the Congregation, and for our commu-
nal attitudes.

Faith in divine Providence shaped the life of our Fr. Founder to a 
great extent. It is not accidental that he bequeathed this attribute of 
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God to his spiritual sons, including Father Sękowski, since at the be-
ginning of his humble work of founding a new religious community, 
he could not possibly count on the protection of the powerful noble 
families, princely houses or royal families of the day. In turn, Father 
Sękowski finds himself put to the test in a dramatic way as he faces the 
specter of the Order’s total extinction. However, in some intuitive way, 
he entrusts himself anew – and also the entire Congregation – to the 
intervention of divine Providence. Perhaps, it might be possible to in-
terpret the two coffins he spoke of as a kind of “sign – temptation” for 
God to save the Congregation from annihilation. Today we also often 
refer to this experience, especially in the face of various humanly in-
surmountable difficulties, perceiving divine Providence as the key to 
understanding our actions.

Faith in divine Providence teaches: God guides the world and God 
enters into the events of the world and uses them to reveal and carry 
out His salvific will for His creation, especially mankind. In this way, 
the signs of the times are also the voice of God. This voice is recogniz-
able not only in the course of world events, but also in people, in the 
community to which one belongs, in the divine decrees concerning the 
person, as well as in recognizable moments of His divine interventions 
in the history someone’s personal life, not without accounting for the 
background from which that person came.

Thus, we may attribute to Fr. Sękowski those providential themes in 
his Paschal reflection on his own life and the life of the Congregation, 
where he tries to read – in the light of his faith in Providence – the 
history and future of the Order. For nothing is removed from under the 
impact of divine Providence: “Even the hairs of your head have all been 
counted. do not be afraid. You are worth more than many sparrows” 
(Lk 12: 7). Perceived in this way, divine Providence becomes a manner 
of thinking and of lifestyle; a practical application of faith in life. Are 
we not challenged today to renew practical faith in God, to seriously 
undertake individual and communal discernment of His will, to fulfill 
it for our own salvific benefit and for the salvation of the whole world? 
And if we take the liberty to ask such questions, it seems equally rea-
sonable to ask whether the virtue of believing in divine Providence is 
not lost in our time? What role did it play or does it play [in the lives] 
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of our brethren in faith – both lay and consecrated – who, when faced 
with difficulties and often hard life experiences, wring their hands and 
give up their holy vocation to their nearly intimate closeness to God, 
because they lack trust in divine Providence, which says that “[…] all 
things work for good for those who love God, who are called according 
to his purpose” (Rom 8:28).

Examining the last years of Father Sękowski’s life, we would like 
to learn how to emerge victorious from difficult life struggles, how to 
overcome them. divine Providence is a virtue almost completely lost 
today, but it is the one close to the paschal struggle of the last “White” 
Marian.

From the point of view of a mind enlightened by faith, it should be 
said briefly that God must – because He is God, for the sake of His 
glory – be an all-embracing and all-inclusive God of divine Providence 
that guides everything towards a specific purpose. For divine Provi-
dence is present. This means that the blows we receive and the life sit-
uations in which we find ourselves are not decreed by some blind luck, 
do not happen by chance. They are foreseen by the good God, willed 
by Him, and are to guide us and contribute to our good, sanctification, 
and ultimately our eternal happiness. nothing happens by chance, but 
everything comes from God’s goodness. Common sense tells us that 
God is our Creator. We know Him as the supreme perfect Being. Let 
us remember that when He created us, He followed the perfect goal 
of His magnificence and glory, which at the same time determines the 
ultimate and highest goal of our lives – the duty to worship and glori-
fy God. We give Him honor through cognizance and love, which are 
served by the mind and free will that He has given us: “You shall love 
the Lord, your God, with all your heart, with all your soul, and with 
all your mind” (Mt 22:37). Creation – which is the world and espe-
cially man – should praise and glorify its master. For everything is like 
His footprint, as Tertullian puts it: ornamentum majestatis eius – the 
adornment of His splendor.

Paradoxically, His Glory is reflected through goodness, patience 
and justice even in sinful people. It is important here to remember 
that by being the image of God and possessing free will and reason, we 
can discover God’s traces in the visible world, placing our cognizance 
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and freedom at His disposal, as it were: “I am the LORd, LORd is my 
name; my glory I give to no other, nor my praise to idols” (Is 42: 8). 
Loving God and getting to know Him is a source of happiness for us. 
The bliss of heaven is essentially to know and love God perfectly. In 
our earthly life, however, humility should recognize that this knowl-
edge and love of God are far from perfect, and therefore our happiness 
here is imperfect. Seeking His glory in everything, God also seeks our 
happiness.

Interpreting divine Providence from the point of its practical signif-
icance for our lives, it should be said that believing in it keeps people 
from being spiritually lulled, on the one hand; and on the other hand, 
from overrating their own actions, intelligence, abilities, cunning, and 
practical resourcefulness. Believing in divine Providence lets us to 
keep the right measure of things and thus protects our humanity from 
pride, which is in fact a rejection of God, especially if faced with dis-
agreeable events, things not going our way, projects falling out of our 
control. It seems that the escape of the people of today – and often us, 
the religious – from real problems into actions, dreams or entertain-
ment is a disturbing sign of a loss of faith in divine Providence. Once 
again, divine Providence protects our drive to act from stagnation and 
from overrating our own strength. It is a guarantee of balance and har-
mony. Whoever believes in Providence seeks God’s will in everything 
and tries to fulfill it.

Thus, the path of faith with the Paschal Christ leads us to hope that 
the difficulties of this time do not have the last word. God providential-
ly guides the fate of each of us and of the entire community. Moreover, 
examining the person of Fr. Sękowski, we learn that in the heart of ev-
ery Marian lives our entire Order – its yesterday, present and tomor-
row, and that in each one of us, there is a vocational potential, and the 
witness to it is personal conversion and faith in divine Providence.
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Questions:
1. What associations come to my heart and mind when I hear preach-

ing about the Paschal Christ? What does that mean to me?
2. What thoughts and feelings did the reading of Father V. Sękowski’s 

letter to Blessed George Matulewicz awaken in me in the Paschal 
context?

3. How do I react to situations that I perceive as hopeless, how do I in-
terpret them, how do I accept or reject them?
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TOMASz nOWACzEK MIC
Warsaw, Poland

june 2022
The mission of the Renovator  

– towards the divine vision

Scriptures: Heb 11: 1-3, 32-40

“Faith is the realization of what is hoped for and evidence* of things 
not seen. Because of it the ancients were well attested. By faith we 
understand that the universe was ordered by the word of God,* so that 
what is visible came into being through the invisible. […] What more 
shall I say? I have not time to tell of Gideon, Barak, Samson, jephthah, 
of david and Samuel and the prophets, who by faith conquered king-
doms, did what was righteous, obtained the promises; they closed the 
mouths of lions, put out raging fires, escaped the devouring sword; 
out of weakness they were made powerful, became strong in bat-
tle, and turned back foreign invaders. Women received back their 
dead through resurrection. Some were tortured and would not ac-
cept deliverance, in order to obtain a better resurrection. Others en-
dured mockery, scourging, even chains and imprisonment. They were 
stoned, sawed in two, put to death at sword’s point; they went about in 
skins of sheep or goats, needy, afflicted, tormented. The world was not 
worthy of them. They wandered about in deserts and on mountains, 
in caves and in crevices in the earth. Yet all these, though approved 
because of their faith, did not receive what had been promised. God 
had foreseen something better for us, so that without us they should 
not be made perfect.”
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SOuRCES:  
George Matulaitis-Matulewicz,  

Journal and the Introduction to his Journal  
in Polish by Fr. Jan Bukowicz, MIC. 

“For a long, long time I have not written anything down in this little 
notebook. But during this period I have had to endure a great deal.

Let it all be for the glory of God. May all these hurts, trials, suffer-
ings, and heartaches be banked as penance for the sins of my past life. 
When I became a religious, I did not expect people to hinder me so 
much in following the footsteps of Christ. If only I did follow them 
more perfectly, but alas, I still have a long way to go. Even so, all kinds 
of rumors have been spread about and all sorts of obstacles have ap-
peared. But, after all, Lord, look at what Your saints have had to suffer,

Your true servants and followers. Thank You, Lord, for making the 
bitterness of life sweet with all many graces, with such extraordinary 
spiritual consolations.” (George Matulaitis-Matulewicz, journal, Stock-
bridge, 2003, p. 125.)

“At that time, Father Matulewicz was already an experienced spir-
itual director, who attracted souls striving for a deeper spiritual life, 
among whom there were many members of the clandestine congre-
gations of Father Honorat Koźmiński. Father Matulewicz had been in 
close contact with him for many years, and he is now guiding a group 
of diocesan priests, organized in a clandestine Association of Marian 
Priests according to Koźmiński’s instructions. These men wish to lead 
a life closely resembling the religious life, practicing poverty and hold-
ing periodic ascetic meetings.” (Fr. jan Bukowicz, MIC, Wprowadzenie 
do dziennika duchowego, in: George Matulewicz, Journal, Marian Fa-
thers Publishing House, 1988, p. 16.)

“Reverend Aleksander Wóycicki, rector of the Stefan Batory univer-
sity in Vilnius, thus writes about Fr. Matulewicz’s influence on the stu-
dents of Spiritual Academy: ‘Father Matulewicz combines a beautiful 
priestly character with modern knowledge, tact and ideology. Thanks 
to these values, Fr. Matulewicz gained such an authority and the sym-
pathy of the academics like no one had had since the time of the rector, 
Fr. Simon ... none of his successors had the same salutary influence on 
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the youth as he had.’” (Fr. jan Bukowicz, MIC, Wprowadzenie do dz-
iennika duchowego, in: George Matulewicz, Journal, Marian Fathers 
Publishing House, 1988, p. 17.)

MEdITATIOn

What does the date of August 29, 1909 mean to us? It marks the 
meeting in Warsaw of Bishop Kazimierz Ruszkiewicz, the representa-
tive of the Holy See for clandestine Orders, and Fr. George Matulai-
tis-Matulewicz, making his religious vows before the last General of the 
Order, Father Vincent Sękowski, while Fr. Francis Buczys, also present 
at this meeting, is being admitted to the novitiate, all with the consent 
of Pope Pius X. We consider this date as the moment of the renewal of 
the Congregation of Marian Fathers. Less than two years later, in April 
1911, Fr. V. Sękowski dies, and in july, Fr. G. Matulewicz is elected in his 
place as the Superior General of the Order. What vision of the Church, 
and especially of the renewed religious community, does the new Gen-
eral of the Order share with his companions and later his confreres in 
the Marian vocation? What elements of this vision represent a return to 
Fr. Stanislaus Papczyński’s founding charism, and what elements show 
its creative development? How do we recognize God’s presence in this 
vision, and what practical challenge does it present to us today, in the 
subsequent year of our reflection on the four-century-long tradition of 
our Congregation?

The purpose of this conference is not a historical study of the decline 
and renewal of our religious community. We are much more interested 
in God’s constant new actions in the Congregation’s current times, as 
was once experienced by Blessed G. Matulaitis-Matulewicz. Let us try 
to outline a few elements of God’s presence in our present day.

The above excerpts from Blessed George’s Journal first show an out-
line of some of his spiritual and natural struggles. We know that his suf-
ferings caused by his tuberculosis of the bone, which was never-cured, 
were increased by the burden of his episcopal duties. In fulfilling them 
during the difficult process of the Republic of Poland’s regaining its in-
dependence, he had to face fierce struggles between the political par-
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ties of the time, as well as antagonism between Poles, Lithuanians and 
Belarusians. This was fueled by forces opposed to the harmonious co-
existence of communities and nations endeavoring to revive their free 
homelands. We remember that – especially as the Bishop of Vilnius – 
Blessed George seemed for some to be pro-Polish, pro-Belarusian for 
others, and was reproached on other occasions for being too much on 
the side of the Lithuanians. Perhaps, this is why he resolved in his heart 
to be only a servant of the Church, where the common denominator in 
building human relations is fraternity through the grace of holy Baptism 
and the perspective of eternal life which is possible for everyone living 
according to the laws of God. This is attainable by asceticism, that is, 
by earnestly striving for holiness. As a shepherd of the Church, Blessed 
George understood the essence of his ministry, the goal of which was to 
build unity. Most likely, he realized that solid intellectual and spiritual 
work must be at the root of this process. He is no stranger to universi-
ty halls. He does not avoid educated, noteworthy people, representing 
high level of spiritual sophistication and a specific ideological outline. 
We see around Fr. George such men as Fr. Bučys, … He discerned in 
them the instruments of God, which He will use for the revitalization 
of the Order; on the base of these people’s personal qualities, Bless-
ed George built a vision of the renewal of the charismatic mission of 
the Congregation founded by St. Stanislaus Papczyński. Although the 
understanding of the essence of the founding charism evolved in the 
experience of Fr. George – and probably of his closest new confreres 
– he cannot be denied his enthusiasm in seeking to explore it. This 
is especially noteworthy in Blessed George’s obedience to the Church, 
which purified his renewing ideas on the basis of the decisions of the 
Holy See, safeguarding and strengthening at the same time the healthy 
core of the Order’s charismatic mission in the vision of Father Stanis-
laus Papczyński, in which “the mystery of the Immaculate Conception 
of the Most Blessed Virgin Mary is the essence of the charism of the 
Congregation and has been, from the very beginning, a particular sign, 
strength, and joy of the Marian vocation. From this mystery flow the 
identity and mission of the Congregation,” as the mature formula of 
our Constitutions (C2) states. The next point of our religious by-laws 
speaks about the mission as it flows from the charismatic essence of 
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our community: “ … that the confreres, in the Vineyard of the Lord and 
with the greatest effort, devotion and zeal: profess, proclaim and honor 
the mystery of the Immaculate Conception of the Most Blessed Virgin 
Mary; assist the dying and the souls suffering in Purgatory; and spread 
the Kingdom of God on earth, serving Christ and the Church” (C3).

Blessed George properly discerned the Marian characteristic, es-
pecially of the ministry “Pro Christo et Ecclesia”, which helped him in 
sharpening his understanding of the signs of the times. The vision of 
love and service for the Church of Christ – a bride born out of the 
pierced side of the Paschal Lamb – formed him, as a shepherd. In a 
charismatic way, he offered the Marian path first to his closest friends 
who shared his intellectual, spiritual and ideological passions. He rec-
ognized the needs of the Church and of the common people – the ne-
glected and exploited workers – and he endeavored to restore funda-
mental justice so that no one would have to go against God’s order; so 
that no one – as a Christian endowed with the dignity of a child of God 
– would act against that dignity by cheating, stealing, exploiting oth-
ers and even killing. He discerned new elites of the emerging Repub-
lic of Poland in young people with talents and enthusiasm, supported 
by responsible and assiduous intellectual and spiritual formation. He 
did not omit the so-called lay persons in the Church, which was best 
expressed in the mission of the Marian religious brothers, envisioned 
by Fr. George as carrying the Gospel of Christ wherever the door is 
closed to priests, while using their expertise and experience obtained 
from previous professions. He did not exclude them from performing 
intellectual work. God’s vision led the Bishop of Vilnius to building uni-
ty as a witness to the well-understood mission of Christ’s disciple: “ … 
that they may be one” (cf. jn 17:11). We see this witness to unity in the 
way Blessed George implemented the ideas that he lived by. It is hard 
to imagine that Blessed George could gather a circle of significant per-
sonalities of the day, without opening to them, without having solid 
knowledge, joint passions and interests, commitment to the idea of   the 
renewal of man and his cultural environment. The priority belongs here 
to the issue of social justice and its understanding from the perspec-
tive of Church teaching. Blessed George’s desire to live in proximity 
to God, to become a spiritual person, a religious united with God was 
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not without significance, perhaps it was even fundamental. It seems 
that the Church confirmed these aspirations and presented our Father 
Renovator in the splendor of holiness as an example to follow. His cus-
tom of solid discernment, intellectual curiosity and spiritual passion, 
of sharing life with others and skillfully engaging in God’s plans seem 
to be still valid elements for the effectiveness of our apostolates today. 
Perhaps here lies the source to make them attractive again to modern 
people – to the faithful, to these in doubt, and even to those who are 
scandalized.

The enormity of our works conducted today may suffer from the lack 
of successors who would continue and creatively develop them, which 
is clearly signaled by the shortage of vocations. However, there is still 
grounds for hope. In addition to the already mentioned ones, related 
primarily to personal conversion, it is also worth noting the people as-
sisting in these works. They are often idea-driven people who sincerely 
seek God and His Kingdom. Our parishes, various causes and shrines 
have their own charismatic specificity, shaped one way of another be it 
through the previous presence of different diocesan or religious priests, 
through some specific cultural, social or geographical environment, or 
through established works such as hospices, publishing houses or as-
sociations. While they fit well in the mission of our community, e.g. in 
serving life from its conception to natural death, we can easily see that 
there is also a whole group of competent workers alongside the dying 
and the sick who need care most: doctors, nurses, and volunteers – 
who may choose a lifestyle, are young, ambitious, often idea-driven and 
need our witness and spiritual support. Are we creatively undertaking 
the spiritual formation of these groups? Are we not fearing the necessi-
ty to put away moralizing in favor of an intellectual exploration of their 
characters, aspirations and needs of these responsibly and competently 
committed lay people, who gather at our pastoral centers, hoping to 
find open minds and spirits, able to heed and understand them?

By the example of his life, Blessed George asks us fundamental ques-
tions that are located at the end of this meditation and which demand 
our answer today. Let us note, however, that the potential that he had 
at his disposal cannot be compared with what we have at our disposal 
today. This alone shows the greatness of his trust in God who finds 
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the right tools and people to carry out His salutary plans. Today is the 
time to boldly take on the challenge, even if it demands the overcoming 
of spiritual laziness – this peculiar ailment of our time – because the 
potential that we currently have to sincerely love the Church of Christ 
and to seek new paths of serving the people who compose it seems to 
be incomparably greater.

“O God, […] Gather us together from every land, country, and nation 
and make us one so that we may glorify Your Holy name and serve You 
faithfully; so that we may fight the good fight and serve Your Church 
with fervent hearts throughout all the days of our lives, in justice and 
holiness. Through Christ, our Lord.” 

Questions:
1. What is the vision of God in me? In what way am I being sent by God 

with this vision to the modern world?
2. Which are the cases where God’s vision is actually realized and 

where is there a fear of a commitment which requires creative effort?
3.  do we have the potential to implement the great vision of the 

Church that Blessed George Matulaitis-Matulewicz outlined for his 
confreres? Is it altogether possible?
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KAzIMIERz PEK, MIC
Lublin, Poland

july 2022
The Life of Blessed George Matulaitis-Matulewicz  

– God’s power in the experience of suffering

Scriptures: 2 Cor 12:1-10

I must boast; not that it is profitable, but I will go on to visions and 
revelations of the Lord. I know someone in Christ who, fourteen years 
ago (whether in the body or out of the body I do not know, God knows), 
was caught up to the third heaven. And I know that this person (wheth-
er in the body or out of the body I do not know, God knows) was caught 
up into Paradise and heard ineffable things, which no one may utter. 
About this person I will boast, but about myself I will not boast, ex-
cept about my weaknesses. Although if I should wish to boast, I would 
not be foolish, for I would be telling the truth. But I refrain, so that no 
one may think more of me than what he sees in me or hears from me 
because of the abundance of the revelations. Therefore, that I might 
not become too elated, a thorn in the flesh was given to me, an angel 
of Satan, to beat me, to keep me from being too elated. Three times I 
begged the Lord about this, that it might leave me, but he said to me, 
“My grace is sufficient for you, for power is made perfect in weakness.” I 
will rather boast most gladly of my weaknesses, in order that the power 
of Christ may dwell with me. Therefore, I am content with weaknesses, 
insults, hardships, persecutions, and constraints, for the sake of Christ; 
for when I am weak, then I am strong. 
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SOuRCE:  
George Matulaits-Matulewicz, Journal, pp. 138-139

Thank you, my gracious Lord, for all the crosses. Chastise and pun-
ish me as You will, but do not reject me. Forgive the follies of my youth 
and the sins of my past life. You are a God of surpassing mercy. Look 
down upon me, an unworthy creature, with Your merciful eyes and for-
give me everything that I have done to offend You. Lord, You see my 
heart and You know that I love You and desire to love You more and 
more. If you should see a single vein in my body that is not throbbing 
with love of You, tear it out and destroy it! I trust You completely, Lord. 
Strengthen my trust. In whom else can I hope, being so poor and miser-
able in spirit, if not in Your goodness, if not in the heart of your Beloved 
Son, filled with love and mercy; if not in the powerful intercession of 
the most Blessed Virgin Mary? Lord, I firmly believe everything You 
have revealed and all the holy Catholic Church teaches. I believe every-
thing contained in Sacred Scripture and Tradition. You see what is in 
my heart, Lord, and You know that from the very first moment of my 
priesthood I have never wanted to stray from Your revealed truth or 
from the teaching of Your holy Church–not even in the smallest matter. 
Strengthened by Your grace, I am ready to lay down my life for every 
revealed truth. Yet even in this respect, Lord, I feel that I am very cul-
pable: “I can swear to their fervor for God, but their zeal is misguided” 
(Rom 10:2). Blinded by pride, I ventured into matters and activities, 
which I had not properly studied, which I did not fully comprehend. 
I was mistaken and perhaps led others astray. do not put your servant 
on trial (Ps 142/143:2), but have mercy on me and forgive me. Look 
upon my contrite heart and forgive me all my faults, all my indiscre-
tions, every thoughtless word. Correct my errors, repair any scandal I 
may have given.
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MEdITATIOn:
Submit Yourself to Sanctification  

– Blessed George Matulewicz-Matulaitis.

Rikiuokitės ir aukokitės! meaning, “close your ranks and sacrifice 
yourselves” – said Blessed George Matulewicz to the Marians at the 
time of his death in january 1927. The Lithuanian verb “rikiuotis” is 
used to give an order to line up in the army or in sports. In a figurative 
sense it means “get ready” or “become.” The second verb “aukokitės” 
means a call to make a sacrifice or to dedicate oneself. The command 
was addressed to one person with everyone in mind. The first verb indi-
cates dynamics, and the second indicates deed. These words, however, 
only became understandable when his notes entitled “Reflections. En-
lightenment. Inspirations. decisions,” were discovered after the death 
of Blessed George; they were published in print in 1953 under the title 
“Spiritual diary.” Our attention is drawn by the Latin version of jn 17:19, 
included in these notes, which reads in English: “And I consecrate my-
self for them, so that they also may be consecrated in truth.” These are 
the words of jesus Christ at the Last Supper. In the light of these words, 
“to close ranks and sacrifice” does not only mean a call to mobilize our 
human capacities, to be ready and to act, but an appeal to submit to 
sanctification. All hope, then, is in jesus’ prayer. It perpetuates the pas-
chal view of life. It is a promise that abiding in the name of the Lord 
leads to eternal life, to light, and to freedom. Sin and its consequences 
do not forever determine the history of an individual or a community.

Blessed George first encouraged himself: “… you must say to your-
self: do I want to be a good religious or not? Then boldly follow the 
path that God is showing you and after that, see what you can do about 
eliminating or getting around the obstacles. After all, if God allows mis-
fortune to befall us, He will also help us endure it or show us how to 
overcome it. Whoever wishes to insure his life against all misfortune 
and hardship is not a suitable candidate for us.”1 In another place, he 
similarly wrote: “It often happens that we become preoccupied with 
the difficulties we see in our way or even with those that may occur 

1 George Matulatis-Matulewicz, Journal, Stockbridge, 2003, pp.39-40
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sometime in the future, if at all. We complain that we do not immedi-
ately have at hand the means we need.”2 The Blessed from Marijampole 
wrote these words one year after making his first religious vows in Au-
gust 1909. He had already had a lot of problems in his past. Born as the 
eighth child in a poor rural family, he lost his father at the age of three 
and his mother at the age of 10. Additionally, he suffered from a bone 
disease which tortured him throughout his life to varying degrees of 
severity. Being thus handicapped, he still had to walk more than five 
kilometers to a high school in Mariampoje, Lithuania. His subsequent 
departure for the seminary in Kielce was associated with a change of 
surname from Matulaitis to Matulewicz. Two years afterwards, the au-
thorities of Tsarist Russia closed down this school. ultimately, he was 
ordained in St. Petersburg, Russia, but due to health reasons, he was 
unable to work long in the parish. In the years to follow, he combined 
his treatment with a trip to study in Fribourg, Switzerland where he 
went under an assumed name and surname. However, the adversities 
did not end there. new ones would arrive after his becoming the Su-
perior General, then a Bishop and an Apostolic Visitator. At the age of 
38, he made his religious vows in the Marian community, in which only 
one member remained.

However, jesus’ prayer at the Cenacle inspired Blessed George’s per-
sonal prayer: “Grant, that as I renounce myself more and more, I may 
love You more and more. jesus, I love You and I desire to love You more. 
Let me grow in Your love. O jesus, give me the strength and the cour-
age never to give in to any hardship or adversity, never to give up the 
struggle so that Your name may be praised, so that Your Church may 
flourish. Grant that I may boldly venture into any place, get in every-
where, so long as there is a chance for me to work and to suffer for 
You.”3 In that period, his prayers were inspired above all by the word of 
God, although he appreciated the reading of books by many masters: 
“As the enemies of Your holy name, Lord, grow bolder and as our many 
hardships, trials, persecutions and snares and traps set for us increase, 
may our zeal, fortitude, wisdom, and initiative as well as our daring and 

2 Ibid, p. 38.
3 Ibid, p. 60.
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perseverance grow and become ever stronger. May our motto be this: 
“There is nothing I cannot master with the help of the One who gives 
me strength” (Phil 4:13)”.4 Blessed George’s prayers concerned his per-
sonal matters, but also those of the whole Church, and the Marian com-
munity in it, to which he tirelessly implored, above all, for priests. This 
is the proof that Christ’s Passover enables people’s communal thinking 
and acting: “What did jesus want most of all?–To bring the Kingdom of 
God into this world, i.e., our holy Church. What way did He follow to 
achieve this? The way of complete self-sacrifice–of hard work, humili-
ation, hardship, persecution, and suffering. He followed this path up to 
the point of laying down His life, of being nailed to a cross. What fol-
lows, then? – That each of us must freely and with complete self-denial 
devote and consecrate himself entirely to the Church.”5 Gazing at the 
cross of Christ prevents personal difficulties from becoming disheart-
ening: “It is like the feeling I had when I pressed the holy cross to my 
heart. Thank You, Lord, for everything! O my God, my God, how I love 
You and long to love You! Only let me work and suffer for You and for 
Your holy Church and for its visible head, the Holy Father.”6 

What characterizes the prayer of jesus Christ in the upper Room is 
that, facing a mortal danger to His life, He first thanks the Father for the 
circumstances in which He found himself. It seems that this very Spirit 
of Christ was working in Blessed George when he did not think about 
big plans and works, but focused on small things in a great way: “All glo-
ry and thanks to You, O God! And may the Lord jesus be thanked and 
praised, for it is He who shows us how to carry every cross. I also thank 
the most Blessed Virgin, who defends and intercedes for all who are in 
distress. When so many difficulties beset me, how often did my arms fall 
down helplessly by my side and my feet become so numb that I could 
not take another step. But You gave me strength, Lord. When I was be-
set by darkness, You lighted my way by the example of Your Son jesus 
Christ, the most brilliant of all brightly shining stars. You comforted and 
refreshed me with your greatest graces. What can I, wretched creature 

4 Ibid, p. 80.
5 Ibid, p. 32.
6 Ibid, p. 60.
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that I am, give You in return, O God, for all that you have done for me? 
I shall take up Your Son’s cross, which You have graciously placed upon 
my shoulders, and I shall carry it. O jesus, I  dedicate myself to Your 
Church and to the salvation of souls redeemed with Your blood. ‘If we 
have died with him, then we shall live with him. If we hold firm, then we 
shall reign with him’” (2 Tm 2:12);”7 “My Lord and my God, I offer You 
my work, troubles, worries, all my sufferings, trials, and crosses. Grant, 
O God, that for You and for Your Church I may work, labor, and suffer 
yet more. Grant that I may be consumed, like the candle on the altar, by 
the heat of labor and the fire of love for You and for Your Church.”8 

Blessed George’s constancy in jesus’ prayer enable him to see the 
works that God had accomplished in him, a sinner: “during this time, 
Lord, you allowed me to bear many crosses and granted me special 
graces. May You be praised a thousand times for it all! […] How sweet 
You are, Lord! Who can put it into words? If You have condescended to 
console and comfort such an unworthy sinner as I, what then have Your 
true servants, Your saints, experienced? O Lord, do not reject me, but 
have mercy on me. Permit me to be numbered among Your servants!”9

Considering the works of God and not just one’s personal failures 
makes the courage to face challenges grow, while the spirit of skepti-
cism and retreat dies away: “What would be the best means to attain 
this goal [dedication to Christ and the Church]? It seems to me that 
a defensive tactic is less effective than an offensive one–outreaching, 
aggressive, conquering.”10 In Blessed George’s 53 notes, one sees how 
good prayer allows looking on oneself with great sincerity and truth, 
especially in relation to others: “Yet even in this respect, Lord, I feel that 
I am very culpable: “I can swear to their fervor for God, but their zeal is 
misguided” (Rom 10:2). Blinded by pride, I ventured into matters and 
activities, which I had not properly studied, which I did not fully com-
prehend. I was mistaken and perhaps led others astray.”11

7 Ibid, p. 91.
8 Ibid, p. 132.
9 Ibid, pp. 137-138.
10 Ibid, p. 32.
11 Ibid, p. 139.

Ad-Honorem-2021-angielski.indd   62 2021-11-26   16:13:15



63

It is also worth noting how in the brand new superior, the sense of 
fulfilling his role in the community was born. The advice that he found 
for himself may also be helpful for a subordinate: “Whenever I noticed 
the faults and defects of my subjects, I would try to speak about them 
or about the opposing virtue, while commenting on our Constitutions 
or during spiritual reading, hoping that they would make note of it 
and correct their behavior. I would rarely confront the offender him-
self with his faults. This was due to a mistaken courtesy and kindness. 
I am now convinced that most of my subjects did not think of applying 
my comments to themselves. It is necessary to draw attention to their 
faults directly; only then do they pay attention. Therefore, I intend to 
overcome my imprudent, so-called gentleness and courtesy or, to put 
it more exactly, my own self-love, cowardice, and timidity and draw 
attention to each one’s faults in a direct and straightforward manner so 
that they could correct them. I shall do this as kindly and gently as I can 
and only in private, not in the presence of others.”12

Holy Spirit, sanctify me!
Holy Spirit, sanctify us!

Questions:
1. What feelings or thoughts were evoked in me by the matters about 

which Blessed George speaks in his accounts of his sufferings and 
his acceptance of them in faith?

2. What is my attitude toward suffering: first to my personal suffering, 
and then toward the suffering of other people, especially my con-
freres? 

3. How do I evaluate my ability to sacrifice myself for the sake of oth-
ers? How do I gauge the ability of my confreres to sacrifice them-
selves for others in the service of the Church? do I perceive the link 
between self-sacrifice and unity, as Blessed George exhorts: “Close 
ranks and sacrifice yourselves”?

12 Ibid, p. 133.
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KRzYSzTOF zIAjA, MIC
Lublin, Poland

August 2022
Harbin – Traces of the Marian Fathers’  

Presence in Asia (1928-1948)
From Faith to Dying with Hope to Blessed Future Fruit

Scriptures: Hebrews 11:8-19

By faith, Abraham obeyed when he was called to go out to a place 
that he was to receive as an inheritance; he went out, not knowing 
where he was to go. By faith, he sojourned in the promised land as in 
a foreign country, dwelling in tents with Isaac and jacob, heirs of the 
same promise; for he was looking forward to the city with foundations, 
whose architect and maker is God. By faith, he received power to gen-
erate, even though he was past the normal age–and Sarah herself was 
sterile–for he thought that the one who had made the promise was 
trustworthy. So it was that there came forth from one man, himself as 
good as dead, descendants as numerous as the stars in the sky and as 
countless as the sands on the seashore. All these died in faith. They did 
not receive what had been promised, but saw it and greeted it from afar 
and acknowledged themselves to be strangers and aliens on earth, for 
those who speak thus show that they are seeking a homeland. If they 
had been thinking of the land from which they had come, they would 
have had the opportunity to return. But now they desire a better home-
land, a heavenly one. Therefore, God is not ashamed to be called their 
God, for he has prepared a city for them. By faith, Abraham, when put 
to the test, offered up Isaac, and he who had received the promises was 
ready to offer his only son, of whom it was said, “Through Isaac, descen-
dants shall bear your name.” He reasoned that God was able to raise 
even from the dead, and he received Isaac back as a symbol.
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From the Letter to the Romans 1:16-17; 4:18-25

For I am not ashamed of the gospel. It is the power of God for the 
salvation of everyone who believes: for jew first, and then Greek. For in 
it is revealed the righteousness of God from faith to faith; as it is writ-
ten, “The one who is righteous by faith will live.” 

He believed, hoping against hope, that he would become “the father 
of many nations,” according to what was said, “Thus shall your descen-
dants be.”  He did not weaken in faith when he considered his own body 
as [already] dead (for he was almost a hundred years old) and the dead 
womb of Sarah. He did not doubt God’s promise in unbelief; rather, he 
was empowered by faith and gave glory to God and was fully convinced 
that what he had promised he was also able to do. 

That is why “it was credited to him as righteousness.” But it was not 
for him alone that it was written that “it was credited to him”; it was also 
for us, to whom it will be credited, who believe in the one who raised 
jesus our Lord from the dead, who was handed over for our transgres-
sions and was raised for our justification.

From the Teaching of the Church
Lumen Fidei, Encyclical by Pope Francis (Nos. 8-10)

8. Faith opens the way before us and accompanies our steps through 
time. Hence, if we want to understand what faith is, we need to follow 
the route it has taken, the path trodden by believers, as witnessed first 
in the Old Testament. Here a unique place belongs to Abraham, our fa-
ther in faith. Something disturbing takes place in his life: God speaks to 
him; he reveals himself as a God who speaks and calls his name. Faith is 
linked to hearing. Abraham does not see God, but hears his voice. Faith 
thus takes on a personal aspect. God is not the god of a particular place, 
or a deity linked to specific sacred time, but the God of a person, the 
God of Abraham, Isaac and jacob, capable of interacting with man and 
establishing a covenant with him. Faith is our response to a word which 
engages us personally, to a “Thou” who calls us by name. 
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9. The word spoken to Abraham contains both a call and a promise. 
First, it is a call to leave his own land, a summons to a new life, the be-
ginning of an exodus which points him towards an unforeseen future. 
The sight which faith would give to Abraham would always be linked 
to the need to take this step forward: faith “sees” to the extent that it 
journeys, to the extent that it chooses to enter into the horizons opened 
up by God’s word. This word also contains a promise: Your descen-
dants will be great in number, you will be the father of a great nation 
(cf. Gen 13:16; 15:5; 22:17). As a response to a word which preceded it, 
Abraham’s faith would always be an act of remembrance. Yet this re-
membrance is not fixed on past events but, as the memory of a promise, 
it becomes capable of opening up the future, shedding light on the path 
to be taken. We see how faith, as remembrance of the future, memoria 
futuri, is thus closely bound up with hope. 

10. Abraham is asked to entrust himself to this word. Faith under-
stands that something so apparently ephemeral and fleeting as a word, 
when spoken by the God who is fidelity, becomes absolutely certain and 
unshakable, guaranteeing the continuity of our journey through his-
tory. Faith accepts this word as a solid rock upon which we can build, 
a straight highway on which we can travel. In the Bible, faith is expressed 
by the Hebrew word ‘emünah, derived from the verb ‘amàn whose root 
means “to uphold.” The term  ‘emünah can signify both God’s fidelity 
and man’s faith. The man of faith gains strength by putting himself in 
the hands of the God who is faithful. Playing on this double meaning of 
the word – also found in the corresponding terms in Greek (pistós) and 
Latin (fidelis) – Saint Cyril of jerusalem praised the dignity of the Chris-
tian who receives God’s own name: both are called “faithful.” As Saint 
Augustine explains: “Man is faithful when he believes in God and his 
promises; God is faithful when he grants to man what he has promised.”

MEdITATIOn
The Marian Mission in Harbin in the Context of Abraham’s Faith

Abraham’s calling and his story were extensively presented by the 
inspired author in the Book of Genesis. Saint Paul also recalled it in his 
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Letters to the Hebrews and to the Romans. Let me ask provocative-
ly: do we need to ponder once again the well-known, maybe slightly 
‘overused’ texts of the Holy Book? Perhaps, we would rather reflect and 
say: these biblical texts won’t bring anything new into my Christian, 
religious and priestly life? For we know these texts well. Furthermore: 
do they have some stipulations for us – the Marians – living at the turn 
of the 20th and 21st centuries? do we wish to be people of faith – God’s 
risk-takers, seeking a “new earth,” longing for a new and numerous pos-
terity, coming from the gift of God’s blessing? Who and what are we 
looking for? Or perhaps we think: “what will be, will be,” “nothing can 
be done,” “why bother”...? Or maybe it is something else: perhaps, all 
that we want is a comfortable life and quick success? Maybe we are only 
searching for ourselves, while seeing others as enemies and threats? do 
we, as a community, still want to wander on the sunburnt earth, wiping 
off our foreheads the “blessed sweat” of toil and exhaustion, and to suf-
fer earthly discomforts for the Kingdom of God? In this rush of ques-
tions, let us rather remember what jesus teaches us: “…whoever does 
not take up his cross and follow me is not worthy of me” (Mt 10:38), and 
also: “do not store up for yourselves treasures on earth, where moth 
and decay destroy, and thieves break in and steal. But store up treasures 
in heaven, where neither moth nor decay destroys, nor thieves break in 
and steal. For where your treasure is, there also will your heart be. ‘The 
lamp of the body is the eye. If your eye is sound, your whole body will 
be filled with light’” (Mt 6:19-22).

“For Sacred Scripture is the word of God inasmuch as it is consigned 
to writing under the inspiration of the divine Spirit, while sacred tradi-
tion takes the word of God entrusted by Christ the Lord and the Holy 
Spirit to the Apostles, and hands it on to their successors in its full 
purity, so that led by the light of the Spirit of truth, they may in pro-
claiming it preserve this word of God faithfully, explain it, and make 
it more widely known” (Dei Verbum, no. 9). Many may disagree with 
me, but with the stubbornness of a maniac, I declare that in regard to 
our Congregation’s overall history and to the setting up of the Mari-
an mission in Harbin (1928-1948), the texts concerning the Calling of 
Abraham have a fundamental, prophetic and paschal message. History 
pronounced its judgment fairly quickly.
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A small group of Marian Fathers called by God to Manchuria at the 
beginning of the last century in order to carry out an Eastern mission 
of outstanding ecumenical character has an epochal, unprecedented 
significance. It opened a new page in the already quite voluminous and 
rich “book” of our Congregation’s occurrences. One thing is certain: the 
Marians who took up this challenge were led by the spirit of faith and 
apostolic zeal to win people For Christ and the Church.

Pope Francis, today’s successor of St. Peter, suggests: “… if we want 
to understand what faith is, we need to follow the route it has taken, 
the path trodden by believers, as witnessed first in the Old Testament.” 
The father of our Marian path of faith – our “old-testament,” as it were, 
charismatic Patriarch, our Prophet speaking by the Spirit of God is St. 
Stanislaus of jesus and Mary Papczyński – Founder of the Marian Or-
der. He stands at the head of the succession of white-clad religious, who 
– up to and including Father Vincent Sękowski, the last white Marian, 
remaining at the Mariampole monastery after the dissolution of the 
Order – were bearers and expressers of faith, creators of the Marian 
tradition, promoters of devotion to Mary Immaculate, and of praying 
for the dead and assisting parish pastors. 

Thanks to divine Providence, the Congregation of Marian Fathers 
has not become a “relic” of ancient history, but a cause in which God 
still delights. After Father Vincent Sękowski came to the spiritual but 
also historical “Mount Moriah” for the whole Congregation in the only 
still standing monastery in Mariampole, where it seemed impossible 
that any spiritual progeny could be had (like Abraham and Sarah), while 
the history of the Order and the lid of his coffin would be closed togeth-
er – God gives a new life. This new existence for the Marians opened 
up with the person of Blessed George Matulaitis-Matulewicz. A new 
kairos for the Marians has begun: “Behold, I make all things new” (Rev 
21: 5). God’s salutary deed was accomplished in secrecy and silence.

Abraham is astonished at God’s call. To the renewed Congregation 
which is reorganizing its ranks, the invitation to work in China was 
similarly a surprise.

Abraham was called “to go forth from his land” (Gen 12-22). Its con-
tinual call “to go forth” is heard on various, ever deeper aspects. Go 
forth from your land! He had to leave his land, having only one direc-
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tion: the land that I will show you (Gen 12:1). up until that moment, 
Abraham’s family decided where to go and where to settle – but then 
Someone else took the lead. Abraham went out, not knowing where he 
was to go (Heb 11: 8), all he could see were the nearest meters of the 
road ahead – he felt that only God knew the destination. He also knew 
that he would never come back, that he would die in a land he did not 
know, living as an emigrant among a foreign nation, always a stranger, 
never as “one of theirs” ... having acknowledged himself to be a stranger 
and an alien on earth (cf. Heb 11:13). Abraham allowed God to radical-
ly “uproot” him from everything that was dear and close to man’s heart, 
even a clear vision of the future.

Forget the logic of your mind – God says to Abraham! Look up at the 
sky and count the stars, if you can. Just so, he added, will your descen-
dants be (Gen 15: 5). These words are spoken to a childless man who 
was 75 years of age when he left Haran ... It looks as if the Lord God 
forgot the laws of physiology: Abraham was old, and so was Sarah. They 
will never have a child! no, He did not forget, He can simply overrule 
the laws He had made to show man the truth that nothing will be im-
possible for God (Lk 1:37).

To your descendants I give this land… (Gen 15:18). Surely, one can 
give a part of a forest or a desert to settle, but how can one promise 
a  land inhabited by many valiant peoples! What will happen to those 
who already live there? Can you believe a seemingly impossible prom-
ise?! A child for an old man, an already inhabited land for his descen-
dants – is this really a promise or a strange prank? Abram put his faith in 
the LORD, who attributed it to him as an act of righteousness (Gen 15:6). 

 Forget the logic of your mind and heart! Take your son Isaac, your 
only one, whom you love (Gen 22:2). The heart of a father must have 
quivered with pain, but God’s command must have been no less a pain-
ful test of his faith. And it was not because God demanded the child to 
be killed. In that culture, it was completely explicable: killing children 
as sacrifices was a practice present in various religions of that milieu. 
Thus, the problem of “God’s cruelty” frequently raised today probably 
did not exist for Abraham: he was to do what his neighbors had done. 
The difficulty was elsewhere: God seemed to contradict Himself. Af-
ter all, He had promised that Abraham’s countless descendants would 
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spring from Isaac, and now Isaac was to be put to death! And yet Abra-
ham showed a blind faith: he obediently obeyed all commands. The 
Book of Genesis doesn’t even try to analyze his thoughts; that would 
be done ages later by the author of the Letter to Hebrews, providing 
perhaps the only possible interpretation of this extraordinary trust: for 
he [Abraham] reasoned that God was able to raise even from the dead 
(Heb 11:19). “God never lies: if He promised that Isaac would father 
progeny, it will happen even if I give him in sacrifice!” This was the 
completion of Abraham’s “spiritual journey” – his purifying road to the 
heights of faith.

Harbin owed its origins to the Russian Trans-Siberian Railway, the 
construction of which began in 1898. under special agreements, it was 
managed by the Russians and possessed an eminently Russian charac-
ter. After the revolution, this town became the largest center of Russian 
emigrants, the majority of whom belonged to the elite of pre-revolu-
tionary Russia. Members of this so-called “white emigration” resided in 
the Old Russian district of Harbin, known as the “fortress of white Rus-
sians.” Also, marginalized people settled in Harbin: convicts, refugees 
from Siberia and broken tsarist prisons (also Poles), survivors of the in-
tervention armies. With time, as the communist regime strengthened, 
large numbers of Soviet citizens with communist beliefs arrived in the 
city. Harbin’s population at the time of the Marian mission there was 
a melting pot of nationalities, races, religions, various sects, denomi-
nations and political orientations – often at odds with one another in 
terms of religion, politics and nationality. The first place among these 
groups belonged to the Russian Orthodox Church with around 100,000 
faithful in the 1920s. The Catholic Church had about 4,000 faithful (not 
counting the Chinese parish that lived a completely separate life). Cath-
olics had two parish churches, a minor theological seminary and two 
chapels: one at the seminary and the other at the high school. There 
were also two secondary schools run by the Franciscan and ursuline 
Sisters. After the installation of the Byzantine-Slavic mission, these 
schools passed under the jurisdiction of its Ordinary and closely coop-
erated with the Marian missionaries in their work.

The relations between the Russians and the Polish colonies in Har-
bin were filled with hostility and no attempt was made to improve 
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them: on the contrary, isolation between these communities was delib-
erately upheld. To Russians, a “Catholic” meant a Pole, while the term 
“Orthodox” designated a Russian. The Russians regarded conversion to 
Catholicism as a dishonor, a betrayal of the church and the homeland.

The religious situation in the Russian colony in Harbin became 
a point of interest of the Pontifical Commission, Pro Russia, working 
under the auspices of Pope Pius XI who had the matter of reaching out 
to the Russian Orthodox Church and winning it over to Catholicism 
close to his heart. For example, one of the tasks that he insistently in-
structed the clergy to fulfill was “to bring spiritual and material help 
to the poor people in Eastern Europe.” Appraised of the situation in 
Harbin, Pius XI instructed the Pro Russia Commission to canonically 
erect the Harbin Ordinariate for the Russians, which took place on May 
20, 1928. The City of Harbin was designated as the seat of the Ordi-
nariate, with the chapel of St. Vladimir, which has since been elevated 
to the rank of a parish church. Reverend Gerard Piotrowski, Apostolic 
Administrator for Catholics in all of Siberia, exercised power over the 
Catholics of the Eastern Rite. The Russians did not like Piotrowski, he 
was known to be a classic Latin scholar, despising Russian Orthodoxy 
and promoting polonization, which confirmed the Russians’ worst sus-
picions and deprived the mission of any chance for positive and fruitful 
work among them. Initially, without being aware of the situation, the 
Holy See supported Piotrowski’s actions.

In 1928, Fr. Fabian Abrantowicz – a Marian from the monastery in 
druja, was appointed to the office of the Ordinary of the Eastern Rite. 
Father Fabian was a Belarusian. He knew the Orthodox faith well and 
Russians from direct contacts. His ardent desire was to stay in Belarus 
and work in druja   among his countrymen. From the moment that he 
left Europe, he became “God’s emigrant.” By accepting his posting to 
the Harbin mission, Fr. Abrantowicz allowed God to “uproot” him from 
all of his previous plans and desires.

Pius XI emphasized that the goal of the new mission was not the con-
version of the Russian Orthodox, but the creation of an opportunity for 
them to come into contact with authentic Catholicism, to get to know it, 
to learn its value, because only in this way would it be possible to break 
the wall of prejudices built under the tsarist regime. Father Abrantowicz 
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fully adhered to this course of action. He realized that difficulties most 
often arise from national, cultural and complex historical prejudices. 
He was radical in his views, he believed that one could not speak to 
Orthodox Christians about their conversion, about their return to the 
true faith or the renunciation of mistakes, because it offended them and 
scared people who did not understand minor theological differences. It 
was an ecumenical novelty completely rejected by the vast majority of 
the clergy. At that time, the Catholic clergy treated the Orthodox faith 
as a heretical, Byzantine-Slavic rite, which they tried to tolerate some-
how. The problem had a long history and was very serious.

The Marian mission in Harbin functioned from 1928 to 1948. From 
the very beginning, it manifested profound marks of Abraham’s biblical 
attitude: the path of faith that he traversed and his intense dialogue 
with God, a new world... God was the initiator of everything. Problems 
began to appear already after crossing the border with China (despite 
the relevant documents which Father Abrantowicz had received from 
the Holy See): he met with great distrust and difficulties. no religious 
order was willing to provide hospitality and accommodations. Only af-
ter the intervention of the Holy See did the jesuits allow him to stay in 
Shanghai for a short time. upon arriving in Beijing, he was immedi-
ately arrested by the Chinese. He was accused of espionage. Once set 
free, he suffered from rejection and incomprehension. He experienced 
a certain inner cleansing and emptying out – he lived out the paschal 
mystery of Christ, which was to end in the future in the ultimate sacri-
fice of his life.

Father Fabian’s correspondence of the day showed traces of pessi-
mism concerning the effect and sense of his further work. He wrote to 
Card. Sincero that the mission should not have been started, because 
“the great fire that ignited three years ago left behind only ashes, but 
since the decree of installation of the Eastern Ordinariate has been of-
ficially announced, it is no longer possible to withdraw.” As the only 
solution, Fr. Fabian saw the possibility of a long-term work, aiming not 
at conversion, but at bringing closer together the clashing and divided 
Christians and healing wounds. 

Great recognition and esteem are due to the priests and brothers of 
the Congregation of Marian Fathers as well as other people involved in 
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this work during the 20 years of the existence of the Harbin mission. 
despite the mounting troubles, difficulties and growing crises, they en-
deavored to faithfully follow the path of faith and the Marian vocation, 
representing their Congregation with dignity all through their service 
in the existing climate. After Father Fabian Abrantowicz’s departure 
for Rome in 1939, his duties in Harbin were taken over by Fr. Andrew 
Cikoto, MIC. On October 20, 1939, he was appointed an exarch for the 
Russians of the Byzantine-Slavic Rite and for all Catholics of the East-
ern Rite, and raised to the rank of Archimandrite. Father Cikoto came 
to Harbin on december 11, 1939. The following Religious also served 
there: Fr. joseph Hermanowicz, Fr. Thomas Podziawo, Br. Anthony 
Aniśkiewicz, Fr. Ladislaus Mażonas, Br. Bronislaus Ivanauskas, Br. An-
thony zaremba, Br. Stanislaus Bohowicz, and Fr. Cosmas najłowicz.

Taking a panoramic view of the 20 years of the Marian mission in 
Harbin, it is most important to emphasize the general human and reli-
gious-spiritual (ecumenical) value of its activities. The Marians’ service 
there had an a-typical character. For the lack of parishioners – aside 
from a 100 plus people (including students) from the St. nicholas high 
school – parish work in its strict sense was not conducted. nor was 
there any typical missionary work, as to avoid proselytism. There were 
three educational institutions under the spiritual care of the Marians: 
the St. nicholas School, the College of the ursulines and the Franciscan 
secondary school. In each of these establishments, there was an Eastern 
Rite public chapel, accessible not only to the students and the uniates, 
but also to the general public. The Marians also conducted works of 
charity and cared for orphans.

Towards the end of the Harbin mission, the St. nicholas School, 
which was quite unique, was basically the only work for which the Mar-
ians still stayed on. If initially this school – which started as an orphan-
age and was later transformed into a boarding school – was not regard-
ed in earnest, by the end of the 1930s, it was considered an honor to be 
among its alumni. Even the Communists spoke favorably of the teach-
ing methods and the teachers. The school was living through a kind of 
improvement. Its existence was threatened in 1937. The fascist-orient-
ed Manchurian State began fighting private education; however, state 
authorities were convinced that the schools of the Marians, ursulines 
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and Franciscans were under papal law and thus avoided liquidation. 
Among the school graduates were also two future Marians: Fr. Andrew 
Katkoff and Fr. George [Gleb] Briancianinoff.

To counteract Orthodox propaganda and to explain Catholic doc-
trine, Fr. Abrantowicz began to publish the uniates-Catholic periodi-
cal Katoliceskij Vestnik [The Catholic Messenger] as the official organ 
of the Russian Byzantine-Slavic Ordinariate in China. Aside from the 
aforesaid newsletter, the Marian mission in Harbin published other 
items: calendars, pamphlets, and books which shed light on the un-
clear issues of the uniate Church. Read reluctantly at first and regarded 
as propaganda by the Russian Orthodox, these materials gained more 
importance and recognition over time. They served the cause of recon-
ciliation and ecumenism.

At the end of december 1934, a religious house was established in 
Harbin, and in 1937 a novitiate was opened for candidates to the Con-
gregation. In 1941, the mission purchased a five-hectare farm 35 km 
south of Harbin. A residential house and farm buildings were erected 
there. The farm grew vegetables, raised cattle and cultivated orchards.

In 1948, the religious climate in Harbin suffered a drastic decline. 
On the Solemnity of the Immaculate Conception of the Blessed Virgin 
Mary in 1948, the mission in Harbin was liquidated. The priests were 
arrested by the Chinese communists, handed over to the Soviets and 
sent to Siberia.

did the Marian mission in Harbin make sense since it had only last-
ed 20 years and was so suddenly terminated? Our modern times are 
geared towards quick success and great achievements. The Church 
does not have to accept such logic at all. The logic of the Church is the 
Gospel: It is the power of God for the salvation of everyone who believes. 
In a way, the Church and, consequently, our Congregation, according 
to God, should leave behind the logic of calculation and profitability! 
For what?

To remain on the path of Abraham’s faith, to abide by the prophetic 
spirit of our Father Founder and the Renovator. To heed the story of 
the Marian heroes who drew endless strength from the mystery of the 
Cross and Resurrection of Christ and hoped against hope for the bless-
ed fruits of their work. They were like Abraham in the Old Testament: 
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they felt that – although what they had sown was not fully yielding fruit 
in their lifetime – they toiled for the future of the Congregation of Mar-
ian Fathers. It is worth pointing out the ongoing interest of the Mari-
ans in serving in the Byzantine-Slavic Rite. From 1968–2007 Fr. Roman 
Piętka served in the Eastern rite in Kostomłoty on the River Bug.

Over time, history demonstrated that the uniates’ work, conduct-
ed under such difficult conditions and with such meager first results, 
began to spread farther and to embrace more people. Witnesses of the 
mission’s works emphasized the “holiness, heroism and uncompromis-
ing nature” of Fr. F. Abrantowicz, martyred in the Butyrki prison on 
january 2, 1946; Fr. T. Podziawo sent to labor camps and Fr. A. Cikoto, 
martyred in Siberian labor camps in 1952. These witnesses also under-
lined the “uniqueness and exceptional character” of the other members 
of the Marian mission, who literally fulfilled in their own lives jesus’ 
words to Peter: When you were younger, you used to dress yourself and 
go where you wanted; but when you grow old, you will stretch out your 
hands, and someone else will dress you and lead you where you do not 
want to go (jn 21:18). This was their “Mount Moriah” being transformed 
into Christ’s Golgotha. Their death is to be a blessed sowing of faith, an 
even deeper, more heroic faith of the Marian Fathers, as well as a con-
stant inspiration for building Christian unity.

The work of the Marian Fathers in Harbin was entirely in line with 
God’s heart: disinterested, filled with love for people who happened to 
be Russian Orthodox. This hard work, hindered by Catholic and Or-
thodox Christians, showed the way of a truly Christian life and created 
the climate of mutual respect. Thanks to this work, the Orthodox faith-
ful realized that their orthodoxy was not unique, and Catholics became 
convinced that the Roman Church was not only Latin.

Questions:
1. Can I admit God’s logic in my life, accept apparent loss, and let my 

actions bear fruit in the future?
2. What is my relationship to “other” faiths, nationalities and cultures?
3. To what extent do I cultivate the 20th-century Marians’ ecumenical 

heritage? Am I a man of ecumenism?
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jAn SERGIuSz GAjEK, MIC
Minsk, Belarus

September 2022
Father Christopher Maria Szwernicki  

and his paschal path

Scriptures: 1 Cor 15:1-6

now I am reminding you, brothers, of the gospel I preached to you, 
which you indeed received and in which you also stand. Through it, you 
are also being saved, if you hold fast to the word I preached to you, un-
less you believed in vain. For I handed on to you as of first importance 
what I also received: that Christ died for our sins in accordance with 
the scriptures; that he was buried; that he was raised on the third day 
in accordance with the scriptures; that he appeared to Cephas, then to 
the Twelve. After that, he appeared to more than five hundred brothers 
at once, most of whom are still living, though some have fallen asleep.

Fr. Christopher Szwernicki,  
Excerpts from Letters from a Missionary Journey into Siberia

On june 16, I celebrated Holy Mass under the open sky on the 
right bank of one of the River Amur islands, 117 versts1 distant from 
Khabarówka, and lying between the stations of Chueme or Chuela and 
da, or Chihrihna. When I arrived at this island the night before, I found 
eight Catholics among the soldiers mowing the grass, one them was 
sick. I brought with me two more men, whom I had found at two other 

1 Verst – is an obsolete Russian unit of length defined as 500 sazhen. This makes a verst 
equal to 1.0668 kilometers (0.6629 miles; 3,500 feet).
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locations, where they were mowing also and which locations I was pass-
ing by with my boat. For I made stops at all places where I could expect 
to find at least one Catholic. It was absolutely impossible to take all 10 of 
them in my boat to bring them to the nearest station to hear Holy Mass, 
and the sick man presented the greatest difficulty. So I thought that, in 
tanta necesssitate, it would be more fitting to lift the bloodless sacrifice 
to the throne of the Most High under the open sky, than to deprive these 
poor Catholics, especially the sick, of accepting the Body and Blood of 
Our Savior. I was all the more inclined to do so, because some of the 
Catholics had not been to confession for several years, and begged me 
with tears to hear their confession and to nourish them with heavenly 
food. So, in the evening, assisted by these faithful, I chose a beautiful 
place amid the tall green and flowering bushes. We cleared the spot, 
spread a small rug, sprinkled beautiful fragrant flowers all around it, 
fashioned something like a hut with lilac and jasmine branches, called it 
a chapel, and decorated the altar as gracefully yet as simply as we could. 
The night before, we prayed together in front of this altar! The next 
day, at the very sunrise, we knelt again in front of this altar, imploring 
God’s mercy. After a short teaching on the importance of holy penance, 
I heard the confessions of the poor soldiers, and during Holy Mass, I 
nourished them with the heavenly food of the Body and Blood of Christ.

This service was performed most solemnly. On the one hand, the 
majestically rising sun shone its golden and radiant rays that reflected 
and bathed in the currents of the River Amur, which rolled its huge 
masses of water in the calmest manner and did not break its surface, 
smooth and shiny like a mirror, even with a single fold. The birds 
chirped and sang along with us as we sang devoutly, “Holy God” and 
“God is our refuge.” Even the fish, splashing sometimes over the surface 
of the River Amur, seemed to show their joy. The murmur of the wind, 
brushing sometimes against the trees leaves and merging with the buzz 
of small invisible creatures, our hymns and the singing of birds, filled 
the air with sweet harmony. The sky, flecked with small purple clouds 
on one side, and pure and silvery-dark on the other, formed the vault of 
this enormous shrine.

Overwhelming feelings, impossible to put into any verbal form, rever-
berated in human hearts. Hence, during the Holy Sacrifice, sighs from 
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the depths of the soul came together with tears of joy, gratitude and deep 
emotion. Suddenly, a multitude of thoughts flooded my mind; I thought 
of my unworthiness and heaviness for carrying out God’s service, for I 
was comparing the tireless zeal of those men who were dedicated and 
anointed with God’s spirit, those voluntary martyrs, Catholic missionar-
ies, who often lifted their prayers and sacrifices to the throne of God in 
a shrine similar to my present one. How far removed from them am I! ... 
They were poor like Christ, like the Apostles, contrary to myself because 
I had everything at my service; they were zealous and self-sacrificing, 
while I am … alas! I could find very little of these sacred feelings within 
myself; they [the missionaries] faced difficulties and dangers of all kinds 
at every step of their apostolate, while I had nothing of the sort to fear, at 
least from people. O Lord! Lord! make me their worthy follower, ignite 
my heart with love for You and for the people, my brethren.

MEdITATIOn

1. The words of the kerygma, which the Apostle Paul put in his First 
Letter to the Corinthians, remain valid always and everywhere. They 
are at the heart of the Gospel that the Church must proclaim at all 
times and in all places. The teaching of the Apostle Paul describes the 
Paschal Mystery of Christ (Paschale Mysterium Christi) – the source of 
new life for the community of believers.

Christ’s Passover: Passion, death, Resurrection and breath (traditio) 
of the Holy Spirit (jn 20:22) – this is the paschal path that the Church 
actualizes in the holy sacraments. But this actualization in the pastoral 
dimension is not easy. It often requires a shepherd’s courage and per-
severance to follow the paschal path of the Crucified and Risen Christ.

2. We find an example of the courageous, persistent and faithful 
following of Christ’s paschal path in the life and pastoral ministry of 
a Marian, Father Christopher Maria Szwernicki (1814-1894), especially 
in his paschal mission in Siberia (carried out from 1852).

It is understandable that the service of the parish priest in the vast 
Siberian parish with its headquarters in Irkutsk (the capital of Eastern 
Siberia) was a real via Crucis – after all, it was the service of an exile. 
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Father Christopher strove on this road not only persistently and pa-
tiently, but also creatively. And the purpose of his ministry was to bring 
the Gospel of the Crucified and Risen Christ to the faithful who were 
deprived of the spiritual pastoral support of pastors.

The road of the manifold spiritual support of the dispersed commu-
nity of the faithful is their via Crucis – the path which, through the sac-
raments, led them to the Paschal Sacrifice of Christ, or Holy Mass. This 
path led Father Christopher to the most distant corners of his “parish” 
and to the heroic effort of building a shrine in Irkutsk.

3. In the past decades, our Marian Congregation has undertaken 
in-depth studies in the biography of Father Christopher Maria (as he 
signed his name). Particular gratitude for conducting historical re-
search is due to Father dr. jan Kosmowski, MIC. (We are looking for-
ward to his monograph on Father Christopher). We very much need 
to know more precisely all of the pastoral efforts of this “shepherd of 
Siberia,” who served during the period of the brutal enslavement of the 
Catholic Church in the Tsarist Russian Empire. during the Marian ju-
bilee, this will allow us to gratefully receive the great works of God that 
were carried out by our distinguished and brave confreres, even those 
from the distant past.

4. divine Providence willed that a wide practical implementation of 
Father Christopher Maria’s works and deeds may be found in the Mar-
ian mission in the vast Soviet empire in more recent times.

This was the Marians’ “mission” in Soviet prisons and labor camps: 
it was performed by the Servants of God Fabian Abrantowicz, Andrej 
Cikota, Vladas Mažonas, jānis Mendriks as well as the brave mission-
aries joseph Hermanowicz and Thomas Padziava. divine Providence 
entrusted them with the mission of a special witness in places where 
Father Christopher’s paschal journey had led before. These men also 
strove on the same paschal paths of the Cross and Resurrection.

5. during the very difficult period of communist totalitarianism, the 
Marians from Belarus – Frs. joseph Frąckiewicz, Lucian Pawlik, Bole-
slaus zając, and uladzislaŭ Čarniaŭski creatively continued to give pas-
chal witness in many places of the Soviet “empire of evil.” 

We honor the Marians from Lithuania - Frs. Stanislovas Mažeika, 
Fr. Pranas Račiūnas, Fr. Vaclovas Aliulis and from Latvia – Frs. Vik-
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tors Pentjušs and Vladislavs Vanags – who creatively continued Father 
Christopher’s paschal journey in difficult post-World War II conditions. 
They also – either personally or through inspired envoys (including Fr. 
jan Lenga) – reached distant Siberian areas, the lands of Central Asia 
and the Caucasus. (With their support and advice, I was also given the 
chance to visit with my pastoral ministry the remote territories of the 
Soviet empire in the 1980s).

The unfaltering paschal testimony which Fr. jan Olszański (Bishop 
from 1991-2003) gave in the ukraine during the difficult years of the to-
talitarian Soviet regime, bore beautiful fruit in the form of many Mar-
ian vocations.

The inspired continuation of Father Christopher’s paschal path 
embraces the courageous pastoral and missionary activity, labeled as 
“illegal” at the time, conducted by Frs. Sigizmund Proczek, joseph Pi-
etuszko, Anthony łoś and Roman Piętka. They were persistently and 
creatively engaged – among many dangerous activities – in smuggling 
the Bible and religious literature, without which, catechizing the faith-
ful, preparing them for consciously experiencing Christ’s Paschal Sac-
rifice, would have been difficult.

6. We should mention, after a profound reflection on the unfath-
omable paths of divine Providence, that Father Christopher Maria was 
arrested by the tsarist police in 1846 for smuggling books into the Rus-
sian Empire. The aforesaid Marians continued the same “practice” in 
the post-war years.

Paschale Mysterium Christi is a source of new life for the faithful, a 
source of strength to walk courageously and creatively on the paschal 
path of the Crucified and Risen Christ. On this path we are neither the 
first nor the last, but it is important that we follow it persistently, boldly 
and creatively ...

Suggestions for reflection:
1. Recall the confreres who were at the beginning of my province or 

vicariate. How did their “paschal charism” manifest itself?
2. In what manner, and in what areas and levels can we give witness to 

the Paschale Mysterium Christi today?
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3. In his Exhortation Evangelii Gaudium, Pope Francis invited the 
faithful (and pastors) to embark [courageously] upon a new chapter 
of evangelization. How can I be – and want to be – a herald and 
witness of the Risen Christ who sets free from sin, sorrow, inner emp-
tiness, and loneliness (EG, 1)?
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ALIAKSAndR SHAMRYTSKI, MIC
zhodzina, Belarus

October 2022
The Martyrs of Rosica  

– Maturing for Unity with the Good Shepherd

Scripture: Jn 10:11-18

“I am the good shepherd. A good shepherd lays down his life for the 
sheep. A hired man, who is not a shepherd and whose sheep are not 
his own, sees a wolf coming and leaves the sheep and runs away, and 
the wolf catches and scatters them. This is because he works for pay 
and has no concern for the sheep. I am the good shepherd, and I know 
mine and mine know me, just as the Father knows me and I know the 
Father; and I will lay down my life for the sheep. I have other sheep that 
do not belong to this fold. These also I must lead, and they will hear my 
voice, and there will be one flock, one shepherd. This is why the Father 
loves me, because I lay down my life in order to take it up again. no 
one takes it from me, but I lay it down on my own. I have power to lay 
it down, and power to take it up again. This command I have received 
from my Father”.

SOuRCES:  
Martyrs for the Faith. The Marians persecuted by Nazism  

and Communism (from the book Marian Martyrs of Rosica,  
by Jan Bukowicz, MIC)

On Tuesday, February 16, 1943, the pacification began. People were 
rounded up in the church. The priests went with them voluntarily. They 
heard confessions, gave Communion, baptized, took the Profession of 
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the Catholic Faith from the Orthodox, counseled the distressed, calmed 
and prepared people for death. They were allowed to go in and out of 
the church freely. 

Soldiers were separating younger and healthy persons for labor and 
driving them away to the train station, while the children and the older 
and frailer people were taken by sledges to nearby wooden buildings. 
There, they were locked in and shot or killed with grenades. The bodies 
of the dead were doused with gasoline and burned. Many people were 
burned alive. Those who tried to run away were shot. Children were 
thrown into the fire on bayonets. 

It was in such circumstances that Fr. Anthony Leszczewicz died in 
the afternoon on Wednesday, February 17. As he was taken away, he 
bid goodbye to the Sisters, telling them to be brave and to pray. Later 
in the evening, Fr. George Kaszyra, who had been removed a few hours 
earlier, came back and said: “Father Leszczewicz is already dead and 
tomorrow I won’t be alive either.” 

All night he stayed awake in a prayer vigil. He was prostrating him-
self, kneeling, and praying, according to Sr. Wirszuto who was present. 
She testified: “On Thursday, February 18, Fr. Kaszyra brought the Blessed 
Sacrament to the church and dis- tributed it among us. At 10 o’clock, he 
was taken away. He was ordered to get up on a sledge and that is how he 
was driven away, among other horse carts. He said farewell to us, then 
turned toward druja and said: ‘Pray and beg God’s pardon for my sins, 
because I will be standing before God in judgment in a few minutes.’ 
Father Kaszyra was in the first cart. They went uphill and turned right. 
A brief moment later, fire erupted, and one of the shacks stood in flames.” 

MEdITATIOn

Passover is a rapid and radical movement of God, which takes those 
experiencing it out of their present life situation into a radically dif-
ferent one. It causes the definitive abandonment of the old ways and 
a total opening to what is completely new.

The Israelites, experiencing the Passover, were led by God out of 
Egypt and freed from their long slavery. Christ’s Passover was His death 
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on the Cross and, at the same time, His appearance as the victorious 
Lamb who experienced the resurrection by surrendering the earthly 
life in his body.

Christ Himself invites everyone who believes in Him to follow Him 
on the paschal journey. His invitation to a joint journey always opens 
with the words: If anyone wants to follow me…. He emphasizes thus 
that embarking on the Paschal journey is possible only through a com-
pletely free decision to adhere to Him in a radical manner. The most 
important sign that you are on this path is your unconditional deni-
al of yourself, following the example of Christ, for the sake of your 
neighbor. 

Throughout the centuries, thousands of faithful men and women 
accepted the Savior’s invitation to live out their Passover with Him. 
Among them were also our two confreres, Blessed Anthony Leszcze-
wicz and Blessed George Kaszyra.

In the life of Fr. Anthony, the evident sign of the Lord’s rapid Pass-
over, which brought about radical changes in the course of his life, 
was his joining the Congregation of Marian Fathers in the 25th year 
of his priesthood. This step was his decisive response to the voice of 
God strongly calling for a total dedication to Him, even laying down 
his life.

A similar life-changing movement of Christ was also experienced 
by Fr. George, but in a different dimension. In the opinion of his con-
freres, he was not a brave man. They recalled this fact from his life, 
as he, fearing the Bolsheviks, escaped on foot first from Raśna on the 
River Bug near Brześć to Skórzec, and then, when the Bolsheviks were 
approaching Siedlce, he went to Lithuania. However, it is significant 
that – following the decision of his superiors to dispatch him to sup-
port Fr. Leszczewicz’s work in Rosica – he immediately accepted this 
decision and went there to serve under difficult or even life-threatening 
conditions, although it was clearly not easy for his timid character. He 
went and stayed there until the end. This had come to pass because 
uniting Christ’s death and resurrection through consecration can fill 
a person with the spirit of courage and sacrifice, and to sometimes lead 
to such faithfulness, that one does not shun giving up one’s life in mar-
tyrdom.
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Fathers Leszczewicz and Kashira made their joint decision to follow 
Christ in His Paschal sacrifice at the beginning of 1943. Witnesses re-
call that as the priests heard of the nazi plan to destroy the population 
of Rosica and its vicinity, they had a plan for their further actions, 
clearly reminiscent of the words of Christ: Can people be left alone at 
such a time? No, where there are sheep, there should be their shepherds. 
By remaining with people to the end, in accordance with the teachings 
of Christ, the Marian martyrs revealed their deep spiritual unity with 
the Lord who, in His Paschal sacrifice, gave His life for the salvation 
of mankind.

unity is always one of the main fruits of Passover. The paschal de-
parture of the chosen people from Egypt and the subsequent annual 
celebrations of this event contributed to the unity of people within indi-
vidual families and entire nations. On the other hand, Christ’s Passover 
produced a universal brotherhood because, through His death and Res-
urrection, He broke the wall of sin that separates man from God and 
from his brothers.

Passing through the lives of the Marian Martyrs, Christ also filled 
them with a spirit of mutual unity and brotherhood. A Marian cleric, 
Henry Tomaszewski recalled that he went from druja to drysa (about 
30 kilometers away), where Fr. Leszczewicz was staying at the time, to 
warn him not to return to Rosica, because a punitive expedition had 
already set off from druja and that the situation was very dangerous. 
With a sad smile and some nervousness Fr. Anthony responded: “I have 
to go back. There are people there. Besides, I left the Blessed Sacrament 
in the church. I can’t let them desecrate Him. Father George is there as 
well. How can I leave him alone in such hardship?”

Christ’s paschal passing though the lives of the Blessed Marian Mar-
tyrs also united them with people doomed to death who were assem-
bled in the parish church. unlike the town residents, the priests had the 
right to enter and leave the church freely and could leave Rosica at any 
time without any problems. However, they stayed until the end to per-
form their priestly service: they celebrated Masses, gave Communion, 
heard confessions, baptized children and adults, comforted those who 
fell into despair, and brought bread to children. ultimately, they went to 
death with these people for God and for men.
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The Savior’s paschal touch filled Fathers Anthony and George with 
the spirit of universal brotherhood. This is evidenced by the fact that 
the Blessed Martyrs did not make any distinction between people on 
the basis of their denominational affiliation. They administered Sacra-
ments to everyone detained in the church who asked for it. They gave 
support to the Catholics and the Orthodox Christians equally. An Or-
thodox woman, who survived the extermination of Rosica, confessed 
later: “I am sure that the priests – if they had wanted to save themselves 
– would have been undoubtedly set free easily. However, they were 
convinced that their place was here, that people needed them, and that 
is why they stayed for the sake of Christ and their neighbors.”

Questions:
1. How do I see my path of faith and maturation in the service of the 

Church? Am I able to give up what is mine, be it even the small 
things, while our Blessed Martyrs were able to give up what was 
most precious to them, that is, their lives?

2. How do I try to bring closer to the faithful, to my acquaintances and 
friends the persons of our Martyrs as models of laying down one’s 
life for faith in service to other people?

3. do I realize that modern times are marked by the need for such a 
type of witness to the faith that involves a high price, perhaps not to 
the point of giving up one’s life, but one’s image, opinions of others, 
mockery, contempt, fear of public humiliation, etc.?
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MACIEj zACHARA, MIC
Lublin, Poland

november 2022
Martyrs of the Communist regime  

– out of love for Christ and the Church

Scriptures: 2 Mc 6: 18-31

Eleazar, one of the foremost scribes, a man advanced in age and of 
noble appearance, was being forced to open his mouth to eat pork. But 
preferring a glorious death to a life of defilement, he went forward of 
his own accord to the instrument of torture, spitting out the meat as 
they should do who have the courage to reject food unlawful to taste 
even for love of life. Those in charge of that unlawful sacrifice took the 
man aside, because of their long acquaintance with him, and privately 
urged him to bring his own provisions that he could legitimately eat, 
and only to pretend to eat the sacrificial meat prescribed by the king. 
Thus he would escape death, and be treated kindly because of his old 
friendship with them. But he made up his mind in a noble manner, 
worthy of his years, the dignity of his advanced age, the merited dis-
tinction of his gray hair, and of the admirable life he had lived from 
childhood. Above all loyal to the holy laws given by God, he swiftly 
declared, “Send me to Hades!” “At our age it would be unbecoming 
to make such a pretense; many of the young would think the ninety-
year-old Eleazar had gone over to an alien religion. If I dissemble to 
gain a brief moment of life, they would be led astray by me, while I 
would bring defilement and dishonor on my old age. Even if, for the 
time being, I avoid human punishment, I shall never, whether alive or 
dead, escape the hand of the Almighty. Therefore, by bravely giving 
up life now, I will prove myself worthy of my old age, and I will leave 
to the young a noble example of how to die willingly and nobly for 
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the revered and holy laws.” He spoke thus, and went immediately to 
the instrument of torture. Those who shortly before had been kindly 
disposed, now became hostile toward him because what he had said 
seemed to them utter madness. When he was about to die under the 
blows, he groaned, saying: “The Lord in his holy knowledge knows full 
well that, although I could have escaped death, I am not only enduring 
terrible pain in my body from this scourging, but also suffering it with 
joy in my soul because of my devotion to him.” This is how he died, 
leaving in his death a model of nobility and an unforgettable example 
of virtue not only for the young but for the whole nation (from the 
online uSCCB Bible).

SOuRCES:  
Vita consecrata (85-86)

Significance for the contemporary world
85. In our world, where it often seems that the signs of God’s pres-

ence have been lost from sight, a convincing prophetic witness on the 
part of consecrated persons is increasingly necessary. In the first place 
this should entail the affirmation of the primacy of God and of eternal 
life, as evidenced in the following and imitation of the chaste, poor and 
obedient Christ, who was completely consecrated to the glory of God 
and to the love of his brethren. The fraternal life is itself prophetic in a 
society which, sometimes without realizing it, has a profound yearning 
for a brotherhood which knows no borders. Consecrated persons are 
being asked to bear witness everywhere with the boldness of a prophet 
who is unafraid of risking even his life.

Prophecy derives a particularly persuasive power from consistency 
between proclamation and life. Consecrated persons will be faithful to 
their mission in the Church and the world, if they can renew them-
selves constantly in the light of the word of God. Thus will they be able 
to enrich the other faithful with the charismatic gifts they have received 
and, in turn, let themselves be challenged by the prophetic stimulus 
which comes from other sectors of the Church. In this exchange of 
gifts, guaranteed by full harmony with the Church’s Magisterium and 

Ad-Honorem-2021-angielski.indd   88 2021-11-26   16:13:16



89

discipline, there will shine forth the action of the Holy Spirit who “gives 
[the Church] a unity of fellowship and service; he furnishes and directs 
her with various gifts, both hierarchical and charismatic”.

Faithfulness to the point of martyrdom
86. In this century, as in other periods of history, consecrated men 

and women have borne witness to Christ the Lord with the gift of their 
own lives. Thousands of them have been forced into the catacombs by 
the persecution of totalitarian regimes or of violent groups, or have 
been harassed while engaged in missionary activity, in action on behalf 
of the poor, in assisting the sick and the marginalized; yet they lived and 
continue to live their consecration in prolonged and heroic suffering, 
and often with the shedding of their blood, being perfectly configured 
to the Crucified Lord. The Church has already officially recognized the 
holiness of some of these men and women, honoring them as martyrs 
for Christ. They enlighten us by their example, they intercede that we 
may be faithful, and they await us in glory.

There is a widespread desire that the memory of so many witnesses 
to the faith will remain in the consciousness of the Church as an in-
vitation to celebrate and imitate them. The Institutes of Consecrated 
Life and the Societies of Apostolic Life can contribute to this endeavor 
by gathering the names of all those consecrated persons who deserve to 
be inscribed in the Martyrology of the twentieth century, and by com-
piling testimonies about them.

MEdITATIOn

A young Irish Religious Sister, Clare Crockett, SHM (1982-2016), 
who died a few years ago, had a premonition that she would die young. 
In the conversation with one of her co-sisters, she said that she was not 
afraid of dying young, but that she might die without having served 
or given all of herself and having not done the will of the Lord. These 
words of a young Irish Religious are worth recalling as we meditate 
on the life and death of our Marian martyrs of the communist period, 
Fathers Fabian Abrantowicz, Andrzej Cikota, Eugeniusz Kulesza, Vla-
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dislovas Mažonas and janis Mendriks. They died prematurely, never 
reaching old age, and although their lives were different, each of them 
gave his life for the love of Christ and in service to his brethren. Each 
one of them, unaware that he was meant to give the highest testimony 
to Christ, which is a martyr’s death, matured to it during his life, learn-
ing in various ways to give his life out of love for Christ and for the 
Church.

Father Fabian Abrantowicz (1884-1946) entered our Congregation as 
a mature man and priest, being 42 years of age and a priest for 18 years. 
He had an established position in the Church (a doctorate in philoso-
phy obtained in Leuven, Belgium, cooperation with Bishop łoziński 
in organizing the Minsk and then the Pinsk dioceses, and a number of 
important ecclesiastical offices), which, in human terms, he lost when 
he joined the Congregation. As a Marian, he served in the demanding 
Eastern Rite mission in Harbin, China, facing many adversities, without 
seeing spectacular fruits of the mission in the form of mass conversions 
or the Orthodox faithful converting to Catholicism. Father Abranto-
wicz organized an orphanage for Russian boys, which was later trans-
formed into a high school, where both the pupils and the staff were the 
Orthodox faithful. His was not a pro-Church activity under the guise of 
charity, but a testimony to the generosity of his heart and his readiness 
to actively serve everyone. Father Abrantowicz’s sacrifice and death in a 
Moscow prison were preceded by a brutal nKVd investigation in Lviv 
and Moscow. during this investigation, Fr. Fabian tried to provide nu-
merous explanations about his activities, believing that the allegations 
against him resulted simply from the investigators’ unawareness. One 
might consider it naïve, but it was a sign of the simplicity of a righteous 
man who refused to presume malice even in his persecutors.

Father Andrew Cikoto (1891-1952) served the Congregation as its 
Superior General for six years. Everyone fulfilling the office of a supe-
rior in the Church thus participates in the mission to strengthen his 
brethren in the faith entrusted to Peter (cf. Lk 22:32). And Fr. Ciko-
to was faithful to this mission until the end of his life. during the in-
vestigation in the Siberian city of Chita in 1949, he helped Fr. Thom-
as Podziawo overcome a moment of crisis in his faith. Once, during 
Fr. Cikoto’s interrogation, the spirit-broken Fr. Podziawa was brought 
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in. He started to deny God’s existence and to say that the investigator 
knew all his thoughts. At that point, Fr. Cikoto courageously admon-
ished him, calling him to pull himself together. Father shuddered and 
began reciting the profession of faith before the investigators, thus ulti-
mately overcoming the moment of crisis. Father Cikoto also embraced 
the mission of strengthening in faith his fellow prisoners in the labor 
camp, secretly hearing confessions and celebrating the Eucharist for 
them. He also cared for their various temporal needs: in his letters from 
the labor camp to Sister Apolonia Pietkun, SjE, he asked her to send 
them tobacco, the lack of which was felt very acutely by other prisoners. 
These letters radiate of great peace and serenity, attesting to the fact 
that Fr. Cikoto regarded every circumstance of his as an opportunity to 
give his life to Christ and his brethren.

jesus’ command to the Apostle Peter to strengthen his brothers, hav-
ing been strengthened himself first, came true in the life and ministry 
of Fr. Eugene Kulesza (1891-1941). during the years of his priesthood, 
he knew moments of discouragement; he also had doubts about his 
Marian vocation and even tried to be transferred to the Pauline Order. 
After overcoming this crisis, he devoted himself to diligent work. He 
spent the last three years of his life in druja, Belarus, where he was first 
the House Superior and the Headmaster of a secondary school, and 
then, after the outbreak of the war, devoted himself entirely to pastoral 
care, earning the great love of the local people. Sister joanna Żuk, SjE 
left a witness account, stating that on june 30, 1941, as Fr. Kulesza and 
two other priests were snatched by Soviet soldiers, the locals, lament-
ing loudly, demanded their release. Hearing and seeing these lamenta-
tions, Fr. Kulesza also began to cry. When a soldier asked him why he 
was crying and why the people were lamenting so loudly, he replied: 
“Because we love each other very much.” Two other abducted priests 
were released after the interrogation, but Fr. Kulesza was executed the 
very same day.

Father Vladislovas Mažonas (1881-1945) was a minister, teacher, 
active in the Boy Scout movement and the editor of Šaltinis [Source] 
– a  magazine published in Mariampole. For a while, he served in a 
Lithuanian parish in London and then spent several years at the mis-
sion in Harbin. His work as a publisher and a missionary later became 
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grounds for the Soviet authorities to accuse him of anti-Soviet activities 
and to sentence him to death (the sentence was not carried out because 
Fr. Mažonas died of exhaustion in a prison hospital in Moscow). From 
1941-1942, Fr. Mažonas was imprisoned in a labor camp in Krasnoyarsk 
Krai with three Polish Marians: Fr. john Przybysz and two seminari-
ans, Boleslaus jakimowicz and Stanislaus Bogucki. After Fr. Przybysz 
was released from the camp, the Marian clerics closely adhered to 
Fr. Mažonas. In view of the then strong antagonism between the Lithu-
anians and the Poles, which was also felt in our Congregation, it is worth 
noting and emphasizing the existence of this Lithuanian-Polish Marian 
community in the labor camp, where the confreres helped each other 
under persecution to remain faithful to their vocation and mission.

Fr. john Mendriks (1907-1953) valued fidelity to the Gospel and to 
the people among whom he lived as a priest, more than his own life. 
during the German occupation of Latvia, he had to go into hiding be-
cause, faithful to the rules of the Church, he refused a Catholic funeral 
to a policeman killed in the German service, who was also known to 
have a mistress. After the war, with the onset of the Soviet occupation, 
Fr. Mendriks was sent to Vorkuta, where he served as a priest for oth-
er prisoners. He died during an action of the Soviet army against the 
camp where the exiles organized a strike, demanding the improvement 
of their living conditions. Father Mendriks went to his death conscious-
ly, knowing of the impending attack and saying that he must be with 
these people to prepare them for death. According to eyewitnesses, fa-
tal shots hit him while he uttered the formula of absolution.

The lives of our confreres may be summed up in the words of St. Paul: 

“I have competed well; I have finished the race; I have kept the faith. 
From now on, the crown of righteousness awaits me, which the Lord, 
the just judge, will award to me on that day” (2 Tim 4: 7-8). 

Questions:
1. Am I ready to lay down my life for Christ and the Church, not nec-

essarily through a violent death, but maybe through a gradual dying 
to myself? What do I see as the greatest threat to this vision of my 
vocation?
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2. To what extent are we witnesses to the faith to one another in the 
community? To what extent do the superiors of the local communi-
ties feel responsible for developing the faith of their confreres?

3. Where do we discover places and attitudes of “desertion” from the 
effort of accompanying our sisters and brothers in the faith? If this is 
the case, how do we explain it, how do we justify it?

4. Which of the new Servants of God – martyrs of the Soviet regime - 
do I feel closest to? What inspires me in his way of life, vocation and 
faith? What does he call me to?
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PAWEł nAuMOWICz, MIC
Góra Kalwaria –Marianki, Poland

december 2022
Kairos of the Beatification and the Canonization  

– our Congregation’s Pascal path towards  
its charismatic identity

Scripture: Eph 1:3-14

Blessed be the God and Father of our Lord jesus Christ, who has 
blessed us in Christ with every spiritual blessing in the heavens, as he 
chose us in him, before the foundation of the world, to be holy and 
without blemish before him. In love he destined us for adoption to him-
self through jesus Christ, in accord with the favor of his will, for the 
praise of the glory of his grace that he granted us in the beloved. 

In him we have redemption by his blood, the forgiveness of trans-
gressions, in accord with the riches of his grace that he lavished upon 
us. In all wisdom and insight, he has made known to us the mystery 
of his will in accord with his favor that he set forth in himi as a plan 
for the fullness of times, to sum up all things in Christ, in heaven and 
on earth. 

In him we were also chosen, destined in accord with the purpose 
of the One who accomplishes all things according to the intention of 
his will, so that we might exist for the praise of his glory, we who first 
hoped in Christ. In him you also, who have heard the word of truth, the 
gospel of your salvation, and have believed in him, were sealed with the 
promised holy Spirit, which is the first installment of our inheritance 
toward redemption as God’s possession, to the praise of his glory. 
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SOuRCE dOCuMEnTS:  
Vita Consecrata, 36-37

Faithfulness to the charism 
36. In Christian discipleship and love for the person of Christ there 

are a number of points concerning the growth of holiness in the conse-
crated life which merit particular emphasis today. 

In the first place, there is the need for fidelity to the founding charism 
and subsequent spiritual heritage of each Institute. It is precisely in this 
fidelity to the inspiration of the founders and foundresses, an inspira-
tion which is itself a gift of the Holy Spirit, that the essential elements of 
the consecrated life can be more readily discerned and more fervently 
put into practice. Fundamental to every charism is a threefold orien-
tation. First, charisms lead to the Father, in the filial desire to seek his 
will through a process of unceasing conversion, wherein obedience is 
the source of true freedom, chastity expresses the yearning of a heart 
unsatisfied by any finite love, and poverty nourishes that hunger and 
thirst for justice which God has promised to satisfy (cf. Mt 5:6). Conse-
quently the charism of each Institute will lead the consecrated person 
to belong wholly to God, to speak with God or about God, as is said of 
Saint dominic, so that he or she can taste the goodness of the Lord (cf. 
Ps 34:8) in every situation. Secondly, the charisms of the consecrated 
life also lead to the Son, fostering an intimate and joyful communion of 
life with him, in the school of his generous service of God and neighbor. 
Thus the attitude of consecrated persons “is progressively conformed to 
Christ; they learn detachment from externals, from the tumult of the 
senses, from all that keeps man from that freedom which allows him to 
be grasped by the Spirit.” As a result, consecrated persons are enabled 
to take up the mission of Christ, working and suffering with him in 
the spreading of his Kingdom. Finally, every charism leads to the Holy 
Spirit, insofar as it prepares individuals to let themselves be guided and 
sustained by him, both in their personal spiritual journeys and in their 
lives of communion and apostolic work, in order to embody that atti-
tude of service which should inspire the true Christian’s every choice. 
In fact it is this threefold relationship which emerges in every founding 
charism, though with the specific nuances of the various patterns of 
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living. This is so because in every charism there predominates “a pro-
found desire to be conformed to Christ to give witness to some aspect 
of his mystery.” This specific aspect is meant to take shape and develop 
according to the most authentic tradition of the Institute, as present in 
its Rule, Constitutions and Statutes. 

Creative fidelity 
37. Institutes of Consecrated Life are thus invited courageously to 

propose anew the enterprising initiative, creativity and holiness of their 
founders and foundresses in response to the signs of the times emerg-
ing in today’s world. This invitation is first of all a call to perseverance 
on the path of holiness in the midst of the material and spiritual dif-
ficulties of daily life. But it is also a call to pursue competence in per-
sonal work and to develop a dynamic fidelity to their mission, adapting 
forms, if need be, to new situations and different needs, in complete 
openness to God’s inspiration and to the Church’s discernment. But all 
must be fully convinced that the quest for ever greater conformity to 
the Lord is the guarantee of any renewal which seeks to remain faithful 
to an Institute’s original inspiration. In this spirit there is a pressing 
need today for every Institute to return to the Rule, since the Rule and 
Constitutions provide a map for the whole journey of discipleship, in 
accordance with a specific charism confirmed by the Church. A greater 
regard for the Rule will not fail to offer consecrated persons a reliable 
criterion in their search for the appropriate forms of a witness, which is 
capable of responding to the needs of the times without departing from 
an Institute’s initial inspiration. 

MEdITATIOn

Significance of the charism and the Founder. As shown in the 
above-quoted documents of the Church, all religious, regardless of 
their affiliation to a specific institute, should be faithful to Christ and 
His Gospel, to the Church and her mission in the world, to mankind 
in a specific place and time. The diversity of consecrated persons is ex-
pressed in their fidelity to the charism and the founder of their own 
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institute. This fidelity of each generation must seek forms of expression 
appropriate to a specific place and time.

The Immaculate Conception of Mary in the life of Fr. Founder and 
his disciples. The mystery of the Immaculate Conception of the Blessed 
Virgin Mary has become, the basis, center and most important point 
of reference for the life and work of Saint Stanislaus Papczyński and 
the Congregation of Marian Fathers he founded no later than the mo-
ment of his Oblatio on december 11, 1670. Considering Fr. Papczyński 
a prophet of the Immaculate Conception of the Blessed Virgin Mary is 
not an overstatement. Today we call this mystery “the essence of the 
Congregation’s charism” and “the sign, strength and joy of the Marian 
vocation.”

Our holy Father and Founder – and his disciples after him – used to 
say frequently: Immaculata Virginis Mariae Conceptio sit nobis salus 
et protectio. Mary’s Immaculate Conception is found in the Congre-
gation’s title and mission. It is because of this mystery – and not only 
as a sign of their religious consecration – that the Marians wore white 
habits, daily recited the Little Office of the Immaculate Conception, 
and had to have at their every post a Confraternity of the Immacu-
late Conception. From this one charism flowed the threefold mission 
of the Marians: to spread devotion to the Immaculate Conception of 
Mary, to pray for the dead, and to run the broadly understood apos-
tolate (known as “assistance to parish priests”), doing everything pos-
sible so that every man, created in the image and likeness of God and 
made into His mystical temple through baptism, could, as holy and 
undefiled, glorify the Father, the Son and the Holy Spirit both in time 
and eternity. 

For over 200 years, the most important points of reference for the 
Marians were the Immaculate Conception of Mary and the example 
of their Father Founder. This transpires clearly from their legislation, 
rituals, ceremonies, prayers, customs, etc. of the day. In honor of the 
Immaculate Conception, the Marians wore the white habit and the 
scapular of the Immaculate Conception, daily prayed the Little Office 
of the Immaculate Conception, renewed their vows on the Solemnity 
of the Immaculate Conception, founded the Confraternity of the Im-
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maculate Conception, and added special invocations to the Litany of 
Loreto (Queen conceived without original sin and Queen of our poor 
Congregation), and recited special prayers (i.e., Immaculata Virginis 
Mariae Conceptio sit nobis salus et protectio; In Conceptione tua Virgo 
Immaculata fuisti, ora pro nobis Patrem, cujus Filium peperisti), etc. 
In fulfilling their mission, they desired to become holy and undefiled 
before God. A newly elected General would kneel in front of the altar 
of the Blessed Sacrament and vow to defend and spread honor of the 
Immaculate Conception and to obey the Rule and the Holy See.

The renewal and the 20th century reform. At the beginning of the 20th 
century, the Congregation seemed to be facing an inevitable death as 
a result of constant persecution during the previous hundred years, 
which had intensified since 1864. The community was revived and re-
formed by Blessed George Matulaitis-Matulewicz, and assigned its new 
goals. The main specific tasks became education, striving for perfection 
and sanctification of oneself and of the people of God, while spreading 
devotion to the Immaculate Conception and praying for the dead were 
recognized as special forms of piety (rather individual than commu-
nal). Matulewicz himself admitted that he had inherited only the name 
from the old Marians, and that everything else had to be reformulated 
(cf. Journal, 27 and Matulewicz’s letter of February 8, 1912 to Antoni 
Staniukynas). Stripped of their religious garb, the Marians differed so 
greatly from those before the reform that many people questioned the 
continuity of the Congregation. It is sufficient to recall the letters of 
the Marians sent by Blessed George to the united States or to Bishop 
Przeździecki (1875-1939), who, having accepted Father Matulewicz’s 
brethren into the Podlasie diocese, wanted at the same time to restore 
Father Papczyński’s Marians whom he had known before the reform 
and much valued.

during his lifetime and particularly after his death, Father Matule-
wicz was regarded by many Marians as the most important person 
in the history of the Congregation. In the mid-20th century, certain 
Marians considered him as the community’s founder, while treating 
Father Papczyński as a relic of the past with nothing to offer to mod-
ern man.
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Vatican II. The Second Vatican Council and subsequent popes called 
the religious to remain faithful to the founding charism, to their own 
identity and spiritual patrimony, and to courageously promote the cre-
ative initiative and holiness of their founders as a response to the signs 
of the times and the needs of the world (see the above documents). The 
encouragement of the Church’s Magisterium was a good incentive for 
the Marians to study afresh and rediscover their own identity, charism 
and spirituality, and their own founder as a father and inspirer. The 
Constitutions promulgated and published in 1988, already showed a 
certain return to the founding charism and the emphasis on the central 
place of the mystery of the Immaculate Conception in the identity and 
spirituality of the Marians.

Theological research. Although St. john Paul II already called Mary’s 
Immaculate Conception a miraculous synthesis of the Christian faith, 
this mystery has been, and often still is, regarded as one of Mary’s priv-
ileges, while the devotion to the Immaculate Conception is sometimes 
treated merely as a Marian devotion. Father Papczyński did not write a 
theological treatise on the Immaculate Conception of Mary or on any 
other subject. He was primarily a priest and not a theoretician or an 
academic. However, an in-depth examination of Father Founder’s writ-
ings and activities lets us see in his teachings the topics which are pres-
ently found in the teaching of recent popes and modern theologians on 
the subject of the Immaculate Conception of Mary: the mercy of the 
Triune God; the Paschal mystery of Christ, the merciful Savior and a 
model of life; the Holy Spirit, Giver of life and Sanctifier; the primacy of 
grace and human cooperation; the following (sequela) of Christ and im-
itation (imitatio) of jesus, Mary and the saints; Immaculate Mary as the 
work and temple of the Trinity; Mary full of grace and the Holy Spirit, 
Mother of God and Mother of the Church; the new man – the mystical 
temple of God; The Church – the Bride of Christ and the instruments of 
salvation; love as the foundation of creation and the redemption, as the 
basis of every vocation and life; love and mercy towards one’s neighbor; 
the need to support the dead and the dying.

The significance of the mystery of Mary’s Immaculate Conception 
for the Marians and the world, as well as its central place in the charism 
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of our Congregation, has penetrated ever deeper into the conscious-
ness of Father Stanislaus’s spiritual sons in the 21st century. not only 
Mariological, eschatological and apostolic elements, but also trinitar-
ian, paschal, ecclesial, biblical, spiritual, protological, charitable and 
many other elements have been discerned in this charism.

God’s miraculous interventions. In the 21st century, the quest for a 
renewed synthesis and understanding of the charism intensified in an 
extraordinary way, through the intervention of God Himself – through 
the miracles that were recognized during the beatification and canon-
ization process of St. Stanislaus Papczyński. The first miracle (the res-
urrection of a dead fetus) reflects very strongly the splendor of the mys-
tery of the Immaculate Conception of Mary. The second miracle (the 
healing of a terminally ill woman during the Easter Triduum) reflects 
the mystery of Christ’s Passover (His Passion, death and Resurrection). 
These are miracles that clearly show the dignity and sanctity of every 
human life, from conception to natural death.

Many kinds of testimonies from all over the world keep coming to 
the Marians about the miraculous interventions of God through the 
intercession of St. Stanislaus Papczyński: children being conceived by 
spouses diagnosed with permanent and irreversible infertility; faith re-
gained; learning ability increased; reconciliation; release from various 
addictions; numerous healings of soul and body. during the short time 
(9 years) between the beatification and canonization, the ever-grow-
ing devotion to St. Stanislaus Papczyński and the increasing number of 
miracles through his intercession clearly proved that today is the time 
to proclaim and implement the charism given to our Father Founder, 
and through him, to our Congregation.

The Church’s Interventions through the beatification and canon-
ization. In his apostolic letter declaring Father Stanislaus a Blessed 
(September 16, 2007), Pope Benedict XVI emphasized that in his life 
and apostolate, in founding and strengthening the Congregation, our 
Founder was constantly inspired and strengthened by the salvific love of 
the Triune God. The same love revealed itself in the mystery of Mary’s 
Immaculate Conception and inundated the hearts of people thanks to 
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the Lord’s Passover. Benedict XVI also recalled three goals that Father 
Papczyński, as the Founder of the Congregation, conveyed to his first 
community.

In his homily during the Mass of the Beatification in Licheń, the Pa-
pal Legate, Cardinal Tarcisio Bertone emphasized Father Stanislaus’s 
wish for the Immaculate Conception of Mary to be the distinguishing 
mark of the Congregation of Marian Fathers, its strength and joy. Ber-
tone also explained that in the mystery of the Immaculate Conception, 
the new Blessed worshiped the salvific power of Christ, while venerat-
ing in Mary Immaculate the beauty of the new man, completely devot-
ed to Christ and the Church, a masterpiece of God’s creation, a confir-
mation of the dignity of every human being. In the canonization decree 
of Father Stanislaus, Pope Francis stated that the new Saint founded the 
Congregation of Marian Fathers to promote devotion to the Immacu-
late Virgin, cooperate with parish priests in the apostolate, and support 
the dead.

Charismatic inspirations of the General Superiors. In the process of 
discovering and deepening the charism of the Congregation and love 
for our Father and Founder, an important role was played the 21st-cen-
tury General Superiors: Mark Garrow (1999-2005), jan Rokosz (2005-
2011) and Andrzej Pakuła (2011-2017 and 2017-). In Chapters and 
canonical visitations, they inspired charismatic research, organized 
formation meetings of Provincial and General Vicariate Superiors, pre-
pared conventions and symposia; convened appropriate committees 
and discussion groups and monitored their work, prepared and distrib-
uted multi-lingual formation materials on the Marian identity, charism 
and our Father Founder (e.g. for days of Recollection.)

We should emphasize here that the three above-mentioned General 
Superiors regularly and carefully devoted a large part of their Circu-
lar Letters on the Solemnity of the Immaculate Conception of Mary 
to the Congregation’s identity and its Founder. They interpreted in a 
very comprehensive and competent way the mystery of the Immaculate 
Conception of Mary, consistently presented Fr. Papczyński as the only 
Founder of the Congregation and quoted his writings. They made ref-
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erences to other important personalities of the Congregation, starting 
with Father Matulaitis-Matulewicz. They always wrote about the reli-
gious life, prayer, the apostolate, missions, God’s mercy, supporting the 
dead, etc. in the context of the charism. Their letters had a clear charis-
matic and formative character, as were the letters related to the subse-
quent stages of our Founder’s beatification and canonization process.

It is worth noting that for december 8th, the General Superiors of 
the second half of the 20th century, instead wrote about the current af-
fairs of the Church and the Congregation. Our charism was defined 
very narrowly as: Marian, apostolic and eschatological. Referring to the 
Immaculate Conception, the authors in those times wrote only about 
Mary as a model of life, Mother and Help of Christians. As a rule, they 
quoted the Magisterium of the Church, occasionally Father Matulai-
tis-Matulewicz, rarely Father Papczyński. It is evident that the writings 
of the latter were simply almost unknown to them. Perhaps, this is not 
surprising since the first critical edition of all of Father Papczyński’s 
works in Latin was released from 1998-2001. The translation of all his 
works into Polish was released in 2007. In other languages  of the Con-
gregation, the writings of the Founder are still available only in frag-
ments (fortunately, quite extensive sometimes).

General Chapters. Saint john Paul II (cf. Vita consecrata, 42) called 
the Congregation’s Chapters and various meetings to discern con-
stantly in the light of the Holy Spirit the proper way to preserve and 
bring-up-to date their own charism and spiritual patrimony in differ-
ent historical and cultural contexts. The Pope repeated the same call 
in 1987 and 2005, this time addressing it specifically to the General 
Chapter of the Marians. undoubtedly, recent General Chapters of our 
Congregation – from 1999 in Ariccia to 2017 in Rome – contributed 
greatly to a better understanding and experience of the Congregation’s 
charism.

Various documents of successive General Chapters emphasized 
many times that the mystery of the Immaculate Conception of Mary 
is the center and the heart of our charism; that Father Stanislaus Pap-
czyński is the Father and Founder of the Congregation of Marian Fa-
thers; that among his disciples and followers, George Matulaitis-Mat-
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ulewicz played an outstanding role as the community Renovator and 
reformer; that the Blessed Martyrs of Rosica – Anthony Leszczewicz 
and George Kaszyra – can be inspirers especially of ecumenical pasto-
ral care and of deepening the eschatological awareness of the faithful; 
that the mystery of the Immaculate Conception is inextricably linked 
and flows from the mystery of The divine Mercy; that Mary Immac-
ulate is “the first apostle of The divine Mercy” and that the Marians 
should engage in spreading devotion to divine Mercy and the works of 
mercy; that supporting the dead is one of the most important forms of 
realizing the Marian charism; that religious and community life and the 
entire Marian apostolate should flow from the charism of the Congre-
gation and make it present.

The last General Chapter (2017) declared that the Congregation rec-
ognizes as its beginning the act of the Oblatio made by our Founder in 
1670, and not – as it was accepted for most of the 20th century – the 
canonical visitation of the Korabiew hermitage by Bishop Święcicki in 
1673.

The Congregation’s self-awareness expressed in the Constitutions and 
Directory of 2018. The reflection on the charism of the Congregation 
and the role of St. Stanislaus Papczyński saw their crowning moment 
in the Constitutions and directory, adopted by the General Chapter of 
2017 and promulgated in 2018. The Immaculate Conception of Mary 
as the heart of our charism has been presented in a broad and beauti-
ful way, corresponding to contemporary theological thought and the 
teaching of the recent popes.

The Constitution now opens with the Preamble – Invocatio Dei, in 
which the Marians declare: “In the name of the Triune God and for His 
glory, of love and reverence for the mystery of the Immaculate Concep-
tion of the Mother of our Savior, under her protection and following 
her example, faithful to the Holy Church, for our sanctification and the 
salvation of others,” they accept these Constitutions as a rule of life for 
living the Gospel of Our Lord jesus Christ. Already this declaration 
clearly shows that the phrasings inscribed in the identity of the Congre-
gation since the times of its Founder are perfectly harmonized with the 
contemporary teaching of the Church on the Immaculate Conception.
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The first part of the Constitution concerning the Congregation’s pat-
rimony and spirituality and containing the most important references 
to the Marian charism underwent the greatest changes and additions. 
After the first point, stating the nature and place of the Congregation in 
the Church (an apostolic community of clerics and religious brothers of 
pontifical right), a point was introduced referring to the essence of the 
charism (cf. above). In an exceptionally concise and clear way, it speaks 
of the mystery of Mary’s Immaculate Conception as the essence of the 
community’s charism. The third point deals with the mission of the 
Congregation, returning, after more than a hundred years since Father 
Matulewicz’s reform, to the Congregation’s original mission, which was 
present in its life and legislation from its founding until 1910. Accord-
ing to the changes in the third point of the Constitutions, the first point 
of the directory called Ministries and works was formulated anew. This 
can be regarded as a “revolutionary new renovation.”

The priority of the Triune God’s grace and action (evident in the 
mystery of the Immaculate Conception) is presented in the following 
three points of the Constitutions: 4) Consecrated for the glory of the 
Holy Trinity; 5) Following Christ; 6) Formed by the Holy Spirit (a total-
ly new point).

Points 7-11 of the Constitutions speak in greater detail about the 
Marians’ mission: of learning about, loving, living out and proclaiming 
the mystery of the Immaculate Conception; of supporting the dead; of 
unity with the Church and service to the Church in every place and in 
every way. Point 7 contains a kind of short treatise on the Immaculate 
Conception.

The next four points of the Constitutions (12-15) and the second 
point of the directory present the characteristics of the Marians, their 
motto (from Fr. Matulewicz’s Pro Christo et Ecclesia) and the coat of 
arms (new points in both the Constitutions and the directory). The 
point which speaks about the characteristic traits of the Marians has 
been substantially re-written compared to its previous version com-
posed by the Renovator and it is enriched with elements of the charism, 
i.e.,: drawing inspiration from the mystery of the Immaculate Concep-
tion of Mary; openness to the Holy Spirit and the power that flows from 
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Christ’s paschal mystery; submission to God’s providence; embracing 
with love the Church, the living and deceased confreres and all people.

For the first time, the Canonized and Beatified Marians were added 
as patrons after the main patroness of the Congregation, Mary Immac-
ulate. In point 20 of the Constitutions, called Devotiones peculiares, 
spreading the honor of Mary Immaculate was changed to devotion to 
the Immaculate Conception of Mary; while the previous pious practic-
es common to the whole Church (Eucharistic piety and frequent Holy 
Communion), were replaced with practices more specific for our Con-
gregation: focus on the paschal mystery of Christ, prayer for the dead 
and dying, prayer for the pilgrim Church, honoring God’s Providence 
and the Holy Spirit. The devotion to the Sacred Heart of jesus (existing 
since the times of the Renovator) and the divine Mercy (since 2005) 
remained. Point 20 of the Constitutions was further developed in as 
many as five subsequent points of the directory (4-8).

The very structure of Part I of the Constitutions promulgated in 
2018 clearly demonstrates that the mystery of the Immaculate Concep-
tion occupies the central place in the life and mission of the Marians. 
Out of that broad understanding of this mystery, as well as the charism 
and religious life as such, flow the points about the Holy Trinity that 
precedes all human actions by its grace; about jesus Christ, the Paschal 
Lamb, the only Savior and the model for us to follow; about the Holy 
Spirit, the Sanctifier, the Comforter and the source of all good work 
(cf. C 4-6). Immaculate Mary, the first redeemed, the seed of the new 
humanity, is for the Marians the example and helper in building up the 
Church, in serving the living and the dead (cf. C 7-9). The Marians wish 
to promote the mystery of the Immaculate Conception in the whole 
world, both through their spiritual life and their apostolate, as well as 
through their specific characteristics and external signs, in keeping 
with the entire tradition of the Congregation (cf. C 10-15). They ven-
erate in a special way Immaculate Mary, the Beatified and Canonized 
Marians (above all, our Father and Founder).

In the renewed Constitutions of 2017, the mystery of the Immac-
ulate Conception of Mary became a reference point for the life, piety, 
mission and legislation of the Congregation. It has also been appropri-
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ately incorporated into the formula of the religious vows (cf. C 192). For 
the first time, various points of the Constitutions refer to St. Stanislaus 
Papczyński as “our Father” or “our Founder.”

Challenges. The kairos of the Congregation and its paschal journey 
towards its charismatic identity did not end with the promulgation of 
the renewed Constitutions and directory. The uncovered essentials 
must be assimilated by all of us over time. They should also be reflected 
in the life and mission of the Marians, in their prayers, rites, traditions 
and books specific to the Congregation. This process has already be-
gun, but much is still ahead of us. Kairos and the paschal journey of the 
Congregation continue. Each of us, each of those who will come, has to 
find his place in the charismatic mission of the Congregation, to fulfill 
the task entrusted to him by God.

Questions:
1. How does the mystery of Mary’s Immaculate Conception inspire me 

personally, my religious life and my apostolate?
2. What changes do I see in the awareness and promotion of the Con-

gregation’s charism in the community of my house, vicariate, prov-
ince or Congregation in the 21st century? And what changes do I see 
among people outside the Congregation?

3. What can I do to make the charism of the Founder and the Con-
gregation better resonate in my life and apostolate; in the life and 
apostolate of my community?
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